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TRANSLATORS’ NOTE 


Durr-e Sameen, literally meaning Precious Pearl, is a compilation of the 
poems and verses of Hazrat Mirza Ghulam Ahmad“ (1835-1908), the Promised 
Messiah. The two collections, known commonly as Durr-e Sameen Farsi and 
Durr-e Sameen Urdu, include the Persian and Urdu poems respectively. 

The Persian poetry of Hazrat Mirza Ghulam Ahmad* that is presented in 
this volume as a translation of Durr-e Sameen Farsi is essentially that portion 
that was penned over a twenty-eight year period, from 1880 to 1908 and, much 
like his Urdu poems, was included in the more than eighty books of prose that 
he wrote on various religious subjects. The period referred to above is 
generally considered as the period after his appointment as the Reformer of the 
Age. 

The Persian poetry of Hazrat Mirza Ghulam Ahmad“ that was penned prior 
to 1880 and was never included as part of his prose literature, is not included in 
the present translation. This pre-appointment Persian poetry has been collected 
under a separate cover titled Durr-e Makniin (volumes I and 2) and was first 
published, in book form, in 1916. 


There are several editions of Durr-e Sameen Farsi available today: 

(1) An early edition published by Muhammad Ahmad Academy contains an 
Urdu translation by Dr. Mir Muhammad Isma‘il™. The second printing in 1967 
of this edition is available on-line at alislam.org. All contents in this edition are 
arranged in a chronological order. 

(2) The 1990 edition published by Al-Shirkatul Islamiyya in the United 
Kingdom is a Persian-only version with a brief foreword and introduction in 
the Persian language. Its arrangement is chronological, following the pattern of 
the 1967 edition. It is also available on-line at alislam.org. 

(3) In 2017, a beautiful 2-volume edition of Durr-e Sameen Farsi was 
published through the efforts of Lajna Ima’illah, Karachi, Pakistan, with Urdu 
translation and transliteration of Persian verses. It also contains a glossary of 
difficult Persian words at the end and a list of those couplets that have been 
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borrowed by Hazrat Mirza Ghulam Ahmad“ from earlier poets. This particular 
edition has separated the contents into three categories: 

(a) Revealed Couplets and verses. There are 55 entries under this heading. 
Each entry consists of a single couplet or sometimes of a single verse line. 

(b) Regular Poems. There are 97 entries under this heading containing some 
3,049 couplets. The regular poems are of varying lengths ranging from as few 
as three couplets to as many as 433 couplets. 

(c) Miscellaneous Couplets. There are 82 entries under this heading 
containing some 116 couplets. The entries consist of either one or maximum 
two couplets each. 

Within each category, material is arranged chronologically. The entire 
Durr-e Sameen Farsi consists of some 3,193 couplets and is about 50% larger 
than Durr-e Sameen Urdu. 

Due to size limitation, the present English translation covers only selections 
from the Regular Poems of Hazrat Mirza Ghulam Ahmad“ (item “b” above) 
and does not include either the Revealed Couplets (item “a” above) or the 
Miscellaneous Couplets (item “c” above). 

The arrangement of poems and their references given in the present 
translation are according to the recently published 2017 edition. 

The poems of Hazrat Mirza Ghulam Ahmad“ seldom bore any titles when 
they were first published. However, when these poems were compiled in one 
volume as Durr-e Sameen Farsi, the editors gave appropriate titles to some of 
the poems. However, the titles of the poems differ in different editions. In the 
present compilation, all Persian texts of the poems are referred to by the first 
line of the couplet. For the English translations, appropriate titles have been 
selected that reflect the gist of the poem, which may be helpful to a reader. In 
addition, to assist with referencing, all poems have been numbered in 
conformity with the 2017 edition. For each poem, the date of publication, the 
name of the book in which it appeared and page number are also included. All 
page numbers are with reference to Rihani Khaza’in. 

Dr. Mir Muhammad Isma‘i1l™ has carried out a beautiful translation of the 
entire Durr-e Sameen Farsi into Urdu. However, no systematic translation 
exists in the English language. The present translation covers only a selection 
of some 57 poems covering about 1,037 couplets—or approximately 1/3™ of 
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Durr-e Sameen Farsi. As stated earlier, the present translation excludes his pre- 
appointment poems that have been published separately under the title of Durr- 
e Makniin. 

The English translation has been carried out in prose, without any 
constraints imposed by rhyme, rhythm or metre. Although the original Persian 
verses of Durr-e Sameen Farsi follow both rhyme and metre, it was felt that a 
translation in prose—without any constraints—would allow a more accurate 
rendering of the original text. Nevertheless, every effort has been made to 
convey to the reader not only the meaning of what Hazrat Mirza Ghulam 
Ahmad has said in his Persian poetry but also to provide some taste of how 
beautifully he achieved it. 

However, the translating of one language into another is a difficult task, 
particularly when it relates to the field of poetry. Such attempts invariably 
involve some sacrifice of meaning as well as of diction. It is practically 
impossible to render all aspects of a poetic work into another language without 
affecting its overall literary quality and elegance. In this respect, the present 
translation is not expected to be above such natural limitations. 

Translation of Persian text introduces an added difficulty. Compared to the 
English language, Persian phrases are relatively brief but still convey an 
immensity of meaning, particularly in the field of poetry. Difficulty is also 
faced with the translation of phrases and idioms that are rooted in the Persian 
culture and history and a literal translation may be incomprehensible to a 
foreign reader. In some cases, therefore, liberty has been taken to avoid a very 
literal translation. 

The translation of several words has posed particular difficulty due to the 
lack of adequate vocabulary in the English language in the field of mysticism. 
For example, there is no good equivalent word in English for ‘irfan or ma‘arfa. 
They both refer to the knowledge of God that one obtains during one’s lifelong 
striving. At some places, these words have been translated as “gnosis”—a word 
that pertains to knowledge in general and not limited to that concerning the 
Infinite. 

For the translators, the production of this volume has been a very rewarding 
and satisfying mutual effort. The style of Hazrat Mirza Ghulam Ahmad’s 
Persian poetry is along the lines of classical Persian poets of the medieval 
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genre of Sa‘di, Hafiz and Rumi. Many of the phrases and much of the linguistic 
style and diction may be considered archaic by a modern-day Iranian. Between 
the two translators, the unravelling of the exact meanings of the Persian verses 
was the primary responsibility of Ms. Amatul-Malik Farrukh, who holds a 
Master’s degree in Persian language from the Punjab University, a diploma in 
Persian/English interpreter-ship from NIML, and has the experience of 
teaching Persian language at the Iranian Cultural Centre— Khana’-e Farhang, 
in Pakistan. She was also the recipient of two gold medals from the Punjab 
University for her Master’s studies in Persian. The renderings into English 
have been carried out largely by Pir Waheed Ahmad. However, with her 
excellent knowledge of the English language as well, Ms. Amatul-Malik 
Farrukh frequently revised the translation to improve fluency and diction. 

It is hoped that this translation of selected poems from Durr-e Sameen 
Farsi will contribute to the reader’s enjoyment and spiritual enlightenment, and 
thus fulfil the purpose for which Hazrat Mirza Ghulam Ahmad* originally 
wrote the verses more than a century ago. 

The reader should note that all capitalised pronouns, nouns and 
adjectives—such as His, Him, Dear, Darling, Beloved, Love, the One, the Pure 
and the Friend—are used strictly with reference to God. When used for the 
Holy Prophet Muhammad“, or for anyone else, such pronouns are never 
capitalised. Non-Muslim readers should note that when Muslims take or hear 
the name of the Prophet Muhammad™, they always add a little prayer after the 
name: salallahu alaihi wa-sallam that, when translated briefly, means peace 
and blessings of Allah be upon him. Thus, in the tradition of Muslim editorship, 
the abbreviation “sa” has been added as a superscript to the name Muhammad*“* 
throughout this translation. 

In the style that verses are numbered in English poetry, every fifth couplet 
is numbered in this volume for the purpose of ease of reference. 

Finally, we would like to acknowledge the gracious help of all those 
persons who reviewed this translation and offered valuable advice, suggestions, 
and encouragement. In this context, particular thanks are due to Sheikh Abdul 
Wadood sahib, National Secretary Isha‘at, Canada, and Muniruddin Shams 
sahib, Additional Wakil At-Tasneef, London, for arranging reviews of the 
translation at the Canada and Markaz levels respectively. The comments 
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received from these persons helped immensely in improving the final product. 
Any shortcomings or errors that remain are the sole responsibility of the 
translators. 


Pir Waheed Ahmad, Mississauga, Canada 
Amatul-Malik Farrukh, Rabwah, Pakistan 
October 27, 2020 


Post Script: 

After I gave the completed draft of the translation to my sister and co- 
translator, Amatul-Malik Farrukh, for the purpose of final checking and review, 
she returned the file with this Persian couplet that she composed herself: 


Oa) IS Lp 82) Ib asd Ge 
Si NS op al Abd So LS 


“You spent your own sweat on this task 
I am just an insignificant speck for your work” 


Her sincere and valuable help and extreme humility is gratefully appreciated 
and duly acknowledged. 


Pir Waheed Ahmad 
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INTRODUCTION 


Born in India during the last century of the British rule, Hazrat Mirza 
Ghulam Ahmad“ (1835-1908) practically spent his entire life in the north 
Indian hamlet of Qadian, devoting his time to the seeking of knowledge and 
wisdom, and kindling the light of spirituality and righteousness among the 
people. One could conceivably examine the life of Hazrat Mirza Ghulam 
Ahmad™ from several perspectives since he was a writer, a poet, a scholar, a 
preacher, a mystic, a saint, a renovator of religion, and a prophet. However, if 
there is one single phrase that combines all these individual facets and 
befittingly describes his entire life and works, it is clearly conveyed by the 
expression The Reformer of the Age. Thus, his primary function was to bring 
a change in the social, moral and spiritual values of the people whom he 
found grossly lacking in these traits and widely strayed from the pristine 
teachings of Islam. 

Much of his reformatory effort was undertaken by the use of pen. Known 
as Sultan al-Qalam, or Master of the Pen, Hazrat Mirza Ghulam Ahmad” 
wrote more than eighty books in Urdu, Arabic and Persian languages. His 
proficiency and command extended equally to all three languages and he was 
as comfortable composing a poem in Arabic as he was writing a treatise in 
Persian, or producing a philosophical discourse in Urdu. 

Much like his prose, the poetry of Hazrat Mirza Ghulam Ahmad“ is 
basically moralistic and religious in nature, given essentially to expounding 
the excellence and beauty of the religion of Islam. However, he seldom wrote 
a poem as a stand-alone composition. Practically all his poetry is an integral 
part of his various discourses in the Urdu, Arabic and Persian languages. 
Thus, his poems were basically intended to compliment the general theme of 
the book that he was writing. Although it is an uncommon writing style to 
mix prose and poetry in a single treatise, nevertheless it is very effective. Like 
jewels sewn in an elegant garment, his poems lace the pages of his otherwise 
extremely serious and profound discourses on religion and philosophy. 

However, despite the fact that his poetry would easily measure up to the 
highest of literary standards, Hazrat Mirza Ghulam Ahmad“ was not a poet— 
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not at least in the ordinary sense of the word in which the image of a poet is 
visualised in many minds. His poetry is completely free of the typical poetic 
construction adopted by many Urdu poets of his time. To him, poetry was 
simply another medium in which to preach his message to the people. As he 
very aptly states himself in one of his Urdu verses: 


No concern do we have with verse or versifying— 
Some may learn this way—this is our only aim. 


The writings of Hazrat Mirza Ghulam Ahmad“ cover practically every 
aspect of the religion of Islam. In these insightful and sagacious discourses, 
he takes on such varied subjects as the need for religion, the pre-eminence of 
Islam among the world’s faiths, the nature of divine revelation, man’s 
relationship with God, the purpose of sending prophets, the power of prayer, 
the reality of the hereafter, the source of knowledge, and the purpose of man’s 
life and his progress through the physical, moral and spiritual states. 

Despite their varied subjects, the gist of the entire writings of Hazrat 
Mirza Ghulam Ahmad“ is the development of a personal relationship with 
God—a relationship that is based on due respect for God’s powers and a 
proper understanding of His attributes. In this context, he repeatedly 
emphasises the importance of faith and the need to cement an everlasting 
bond of love and friendship with God. 

The poetry of Hazrat Mirza Ghulam Ahmad“ can be best characterised as 
reformatory and mystical in nature. In the Eastern culture, particularly in 
Islamic lands, mystical language is laced with certain allegory and symbolism 
with which a Western reader may or may not be completely familiar. For the 
benefit of the reader, therefore, some of these imageries are described below: 


e To see the Face, Visage or Countenance of the Beloved is the 
ultimate objective of the mystic or the God-seeker. This Face, that 
lies hidden and veiled, can only be seen through a persistent and often 
life-long striving by the seeker. 
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The wine—and by association the wine-cup—stand for the 
knowledge of God’s cognisance, or gnosis, through which the seeker 
understands the true attributes of God. 


The beloved’s lane is the street where the beloved resides and where 
the love-stricken seeker often raises a clamour to catch the beloved’s 
attention. 


The look of grace is the much sought-after attention, care and 
thoughtfulness that one desires from one’s beloved. 


The heart is considered to be the seat of the soul just as the brain is 
the seat of the mind and the intellect. Things that affect the soul are 
thus commonly described as affecting the heart. 


The world and its attractions stand for greed and avarice. The world 
itself is considered only a temporary place, while the hereafter is the 
true abode that is to last forever. 


The faith is likened to an ark or vessel that helps the believer to cross 
the floods and storms of evil in this world. 


The condition of the faith in the world is frequently likened to a 
garden, an orchard or a tree, that wilts with a decline in the peoples’ 
religiosity and whose greening is earnestly desired. 


Likewise, hearts and populations that are devoid of spirituality are 
commonly referred to as desert or barren lands. 


Fruits received by the seeker as reward are invariably spiritual in 
nature, taking the form of visions, true dreams, insights and converse 
with God. 
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Autumn and spring stand for the dark and bright periods for the 
glory of faith, while breeze and spring-breeze stand for hope, God’s 
mercy and His blessings. 


Similarly, day and night stand for periods of spiritual enlightenment 
and spiritual darkness. 


Light invariably implies the light of spirituality that illuminates not 
only the possessor, but also the people around. 


The Signs of God are the miracles and marvels that He displays to 
prove the truthfulness of His favoured ones. 


The path and the way stand for the Way of Life of a true Muslim, and 
for the arduous undertakings through which the persistent seeker 
eventually finds God. 


The pain of separation from one’s beloved is like the real pain and 
suffering that one feels in this world. 


Stooping to dust, mingling with dust or being dust—all stand for 
humbleness, meekness and humility that the pious use in describing 
themselves. 


To perish on the way of God is to destroy and kill one’s ego and the 
baser self. 


‘Irfan or ma‘arfa in Persian mean the spiritual knowledge about God 
or related to God. It is generally achieved after a life-long striving and 
can be compared to spiritual wisdom and insights. Within the present 
translation, ‘7rfan and ma ‘arfa are translated simply as “gnosis”. 
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Frequently, the author of Durr-e Sameen Farsi uses the first person 
plural—and not the singular—to refer to his own self. This is another aspect 
of the Eastern culture and language wherein the so called ‘royal we’ may be 
used instead of the usual ‘7’. 

One characteristic of Hazrat Mirza Ghulam Ahmad’s poetry is the use of 
very intimate words for the person of God. Such words reflect the very 
personal relationship that he has with the Creator. These words include: Yar 
(intimate Friend); Nigar (Beloved); Dilsatan (most Cherished one); Mahbiub 
(Beloved); Jandn (the Adored one), and the like. 


Poetry—as a medium of communication—is often described as the most 
refined, potent and elegant manner to express our feelings. While prose is 
said to inform the mind, poetry is said to converse directly with the soul. For 
this reason, many a prophet, saints and men of God have opted for the 
medium of poetry to convey their message to the people. 

One particular aspect of all poetry is its extreme brevity and ability to 
paint a vast picture with only a few brush strokes. In this respect, the poetry 
of Hazrat Mirza Ghulam Ahmad“ is no exception. Quite frequently, a single 
word or a single phrase carries an immensity of meaning that defies adequate 
translation without resorting to a lengthy exegesis. Thus, no translation can do 
proper justice to the original verses in Persian and there is no perfect 
alternative to enjoying them fully except in their original language. 

While all poetry requires close reading and concentration, the poetry of 
Hazrat Mirza Ghulam Ahmad™ is so deep and full of meaning that a cursory 
and superficial reading would not do proper justice to it. The reader is 
therefore encouraged to reflect upon each word and each verse—savouring 
the profound philosophy, sagacity and beauty buried in these precious gems. 
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(1) FERVENT PRAYERS 
Foreword, Brahin-e Ahmadiyya, Part 1, 1880, p. 4-7 


The voice comes constantly from the palace of the universe 
That someone is its founder and creator. 


No one is His companion or His partner— 
No one meddles in His affairs or is His confidant. 


He is the builder of this universe’s edifice 
But He is superior and distinct from these worlds. 


He is One—without partners—the Living and the Powerful— 
The Eternal—the Everlasting—the Unique and the All-Seeing— 


The Maker of the worlds—the Pure and the Ancient— 
The Creator, the Provider, the Noble and the Merciful— 


The Guide and the Teacher of the way of religion— 
The Director and Dispatcher of authoritative knowledge— 


Endowed with all traits of perfection— 
Transcendent from the need for kith and kin— 


Existing in one form throughout the times— 
Extinction and decay find no way unto Him. 


There is nothing beyond His command— 
Neither is He made of anything nor is anything like Him. 


It cannot be said that He is close to things— 
Nor can it be said that He is far from us. 


Although His Person is most high, 
It cannot be said that something is below Him. 


(5) 


(10) 
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All that can be learned through comprehension, intellect, and conjecture, 
His Person transcends above all such whims. 


His Person is free of all disputation— 
And is liberated from any limitations and bounds. 


Neither is there anyone His associate, 
Nor does anyone compare Him in attributes. 


Everything is born through the might of His hand— 
Their abundance is a witness upon His Unity. (15) 


If any creature would have been His partner, 
All this creation would have become topsy-turvy. 


Everything that is earthly or has base traits— 
His incomparable Person is free of them. 


He has placed shackles on everyone’s feet— 
Himself—He is free of all limitations and restrictions. 


Man is a slave and his person is confined— 
Snared in a hundred greed and avarices. 


Likewise, the sun and the moon are enslaved— 
Bound to their own orbits and stations. (20) 


The moon does not have the power in this respect 
That he shines unrestrainedly during the day. 


Likewise, the sun does not possess the power 
To lay his feet in the realm of the night. 


Water, too, is a slave as it is always confined 
To dampness—not being its own master. 
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Blazing fire is His servant as well— 
The heat therein is through His casting. 


If you bring your entreaty unto it, 
Its heat shall not be lessened, O teacher. 


The roots of trees are also bound to earth— 
He has placed strong chains around their feet. 


All these things are bound to that one Person— 
They are proofs and signs for His existence. 


O the Master of creatures and of the worlds! 
The creatures and the worlds are amazed at Thy might. 


How awe-inspiring is Thy glory and splendour! 
How wonderful are Thy deeds and creation! 


The praise is associated with Thee from the beginning— 
In this respect, there is no partner or equal. 


Thou art Unique and Incomparable and Ancient— 
Free of all partners and peers— 


No one is like unto Thee in the two worlds'— 
In both the worlds, Thou art the only God. 


Thy might holds sway over all the things— 
All things, compared to Thee, are but nothing. 


Fear of Thee protects from all fears and dangers— 
Each one who exceeds in gnosis’, fears* the more. 


Creatures seek someone’s protection and shade 
But the protector of all is Thy Person only. 


(25) 


(30) 


(35) 
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Thy remembrance is the key to every activity— 
Every heart, without Thee, is an unhappy heart. 


Whoever weeps at Thy threshold with humbleness, 
He finds once again his lost good-fortune. 


Thy blessings do not leave the seekers— 
No one working on Thy path suffers a loss. 


Everyone that keeps association with Thy Person, 
He turns his back upon the others— 


Because, when he leaves his affairs unto Thee, 
Then why should he turn his face unto the strangers? 


Thy Person is sufficient—there is one Friend— 
One heart—one soul, and one Beloved. 


Whoever makes an alliance with Thee in secret, 
Thy blessing graces him in full display. 


Whoever gets hold of Thy door with truth and sincerity, 
He rains down the spiritual-light from its door and roof. 


Whoever held on to Thy path, his work was done— 
A hundred hopes were inspired in his affairs. 


Whoever sought Thy path, he found it— 
He illumined his face that did not turn his head away. 


But, whoever ran away from the shade of Thy company, 
He found disgrace at whatever door he went. 


O my God! Pray forgive my sins— 
Pray grant me the path unto Thy threshold. 


(40) 


(45) 


°28* Poems 


¥ 


at and A, Pony an KG% 
Fi of bs ‘x GIs 
oy I db yp. 
ala A Als 


¢ 


Eat 


ey BF AT 


itis 
af) ‘ AsIL, sz fi 


aan 
SEF gb, A 


Ksbhibls %,, Si 7 
<_< PF tefot 

* 2% of gy 2 
PG Dyed 
eFiUs: Lagasse 


uy eieg eee 
JIA Fo: yf 
Feber fi 
fps Bt 


OS. v4 Fi 
st) 6 93% ay F 


9 Afi hfudsSi 


29° Poems 


Pray grant enlightenment unto my heart and soul— 
Pray purify me of the sins hidden in me— 


Pray show Thy love and Thy affection— 
Pray ease my difficulties with Thy glance. 


Thou alone art my Dear in both the worlds, 
And what I desire from Thee is Thy very self. 


(2) IN PRAISE OF THE HOLY PROPHET™ 


(50) 


Foreword, Brahin-e Ahmadiyya, Part 1, 1880, p17-23, Ruhani Khaza ‘in vol.1 


In my heart surges the praise of that leader 
Who has no equal of his in good qualities— 


He whose life is the love of that Eternal Friend, 
He whose soul has attached itself to that Beloved— 


He who is absorbed in the blessings of God— 
Who was raised like a child in His lap— 


He who is a mighty ocean in virtue and nobility, 
He who is a unique pearl in consummate goodness— 


He who is like a spring-cloud in generosity and munificence— 
He who is a sun in benevolence and magnanimity— 


He is merciful and a sign of God’s mercy, 
He is noble and a manifestation of God’s generosity. 


That blessed face, a single glance of which 
Turns an unsightly one into one that is handsome— 


That enlightened heart that has illumined, 
Like as the stars, many a one engulfed in darkness— 


(5) 
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That blessed foot whose coming is like 
The blessings from the Nourisher-of-the-worlds; 


That Ahmad of Latter Days from whose light 
The hearts of men became brighter than the sun— (10) 


In the progeny of Adam, he is the greatest in handsomeness, 
And in lustre much purer than a pearl. 


From his lips, a spring of wisdom is aflow— 
In his heart is a fountain that is full of gnosis‘. 


For the sake of God, he shook off his garment from all the strangers— 
He has no equal on the land or sea. 


God has given him such a lamp that for all eternity, 
There is no danger or concern from a strong wind. 


Wrestler in the Court of the Illustrious Lord— 
Gracing, with dignity, a dagger on his side— (15) 


His arrow showed swiftness in every field— 
His sword showed its brilliance at every place— 


He proved the impotence of the idols unto the world 
And showed the power of Him—the One Almighty— 


So that they do not remain unaware of the might of God— 
The admirers, the worshippers, and the sculptors of idols. 


The lover of truth, honesty and righteousness— 
The enemy of falsehood, mischief, and every vice. 


Though a master, he is a servant unto the humble ones— 
Though a king, he is an attendant upon the helpless. (20) 
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That compassion that the people saw from him, 
No one has seen it in the world even from the mother. 


He is intoxicated in the wine of the Dearest’s love— 
Engrossed in His thought, he has put his head in the dust. 


The light from him has reached every nation— 
His spiritual-light shone over every country. 


He is a sign from the Gracious for every insightful one— 
He is a proof from God for every shrewd one. 


For the hapless ones, he is the helper with his benevolence— 
For the infirm ones, he is the sympathiser with his kindness. 


His face is more handsome than the moon or the sun— 


The dust from his lane is better than the musk° or ambergris®. 


The sun and moon—what are they compared to him! 
A hundred suns are lit in his heart by the light of God. 


One glance is better than an eternal life 
If it is cast, by a person, upon that handsome countenance. 


I, who am aware of his handsomeness, 
I lay down my life—while another only gives his heart. 


The remembrance of that face makes me senseless— 
He intoxicates me at all times through a wine-cup. 


I would be flying into his lane all the time 
If I had possessed feathers and wings. 


Tulips and basil are of what use to me? 
My concern is with that face and head! 


(25) 


(30) 
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His excellence attracts the very core of the heart— 
Some mighty power is dragging me along by the hair. 


I see that he is the light for the eyes— 
The effect of his love is like a brilliant sun. 


That face became illumined which did not turn away— 
He found his objective whoever held on to that door. 


Whoever stepped into the sea of faith without him, 
In the very first step, he lost his mooring berth. 


Although untutored, he is peerless in knowledge and wisdom— 
What else can be a more dazzling proof than this? 


God granted him such wine of gnosis’ 
That every star paled against its radiance. 


Through him it dawned in the most perfect manner, 
The essence of Man that had remained hidden. 


Every excellence reached its zenith on his pure person— 
Undoubtedly, every Messenger came to an end. 


He is the sun for every land and for all the ages— 
He is the guide for every black and white person. 


He is the junction of the rivers of knowledge and gnosis*X— 
The joiner of the two names of “cloud” and “sun’’. 


Mine eye searched a great deal but never saw 
A spring like his faith—the most purified. 


For the God-seekers, there is no leader except him— 
For the travellers, there is no guide save him. 


(35) 


(40) 
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His place is such place that for the Holy Flyer’, 
The feathers and wings are scorched by its light. 


That God gave him such law and religion, 
Which will not alter until eternity. 


First, he shone over the land of the Arabs 
So that its evils could be remedied. 


Afterwards, that light of faith and that pure law 
Surrounded the world like a canopy. 


He granted, from God, the purpose of life to the people, 
And freed them from the designs of the dragon. 


On one hand, the elite of the time were amazed at him— 
On the other side, every wise person was baffled. 


No one reached him either in knowledge or in force— 
He broke the pride of every self-important one. 


What need does he have of someone’s praise? 
Praising him is itself an honour for every praise-giver. 


He is in the garden of holiness and splendour— 
Far above the comprehension of the admirers. 


O God! Pray convey our greetings unto him 
And unto his brothers—to every Messenger. 


Every Messenger was a sun of truthfulness— 
Every Messenger was a dazzling sun. 


Every Messenger was a protective shade for the religion— 
Every Messenger was a garden full of fruits. 


(45) 


(50) 


(55) 
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If this pure group’ had not come to the world, 
The affairs of the religion would have remained in ruin. 


Anyone who does not render thanks to their appointment, 
He is a denier of the blessings of God. 


They are all a hundred pearls from one oyster, 
Which are united in their nature, essence and brilliance. 


There have never been a people in the world 


Among whom a Warner'' has never appeared at any time. 


The first was Adam—the last of them was Ahmad”; 
Blessed is that person who sees the last one. 


All Prophets possess brilliant essence, however 
Ahmad™ is the most brilliant of them all. 


All of them were a treasure of the knowledge-of-God— 
Everyone being an informer on the way of God. 


Anyone who has the knowledge of God’s Unity, 
The basis of his knowledge is from some Messenger. 


It has reached him through their teachings, 
Although he may deny it now out of his pride. 


There is a nation that is strayed and impious— 
That turns away its head from these pure ones. 


Their eyes never saw the face of truth— 


Though, they simply blackened the faces of the writing books’. 


Look at their misfortunes— 
They pride on their sight but they avoid the sun. 


(60) 


(65) 
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If the eyes were to be independent of the sun, 
No one would be more keen-sighted than the bat! 


Anyone who is blind and a hundred pits lie on his way, 
Fie on him if he does not possess a guide. (70) 


Another group has a similar base opinion 
Which is established in their mind through ignorance— 


That is that no country in this world 
Is regarded by God as better than theirs. 


Also, that other than their own handsome faces, 
None others are considered delightful by Him. 


No doubt, from the beginning to the end, 
His dwelling has been and shall remain in that country. 


Another country, even if it dies in wickedness, 
He never inquires about it. (75) 


He gave the Book to a very small nation— 
He ignored a hundred thousand groups. 


When, on the day of creation, He divided 
Virtue and vice among the people, 


The virtue fell to the lot of these people— 
For the others falsehood became the drinking-vessel. 


Their word is that among the others beside themselves, 
A hundred liars and pretenders have appeared. 


But, in their opinion, not a single ever came to them 
Who came from God for propagating the Faith— (80) 
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Who could have shown them the right path— 
And exposed the lies of every lying person— 


So that a convincing proof would be completed by the Just One— 
Upon the head of every Muslim and every Christian. 


In their opinion, therefore, the Just God 
Is more cruel than every cruel person— 


Because He leaves the world in wickedness 
Gripped by the talons of every pretender— 


And He Himself always towards one nation 
Keeps inclined and loving—like someone’s lover. 


Such is the foolish opinion of this nation— 
The other foolishness is that they pride on it! 


Ultimately, this ugly and wrong opinion 
Turned them into unusually blind and deaf persons. 


They closed their eyes upon a hundred springs 
And bowed their heads upon a fodder-tray’’. 


They practised intense malice against the prophets— 
May God protect from the spite of every prideful one. 


Their malice, that is proven against the pious ones, 
One does not expect it even from the Satans. 


An ass is without parallel in his stupidity — 
But they possess a hundred asses in each hair. 


Neither do they possess a head for investigation nor for proof— 
Nor do they sincerely set their foot on the ark'*— 


(85) 


(90) 
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Neither do they recognise a medicine by its effect, 
Nor do they recognise the tree by its fruit— 


Neither do they ask anyone by way of humility, 
Nor do they spend their own mind in thinking 


Nor do they have a concern in heart for inquiry 
As to which one of all the religions is the better one. 


Inclined towards one’®, they oppose a hundred thousand— 


Unconcerned with the difference between “few” and “many”. 


Neither is there any fear of the Creator God in their hearts, 
Nor the dread of the Day of Judgment comes to mind. 


These dark souls have sewn up their eyes— 
They are aflame with spite and malice like a dragon. 


They fall short of the truth knowingly and with open eyes— 
Having attached their heart with the insincere world. 


For spreading the truth, they have hewed out of ignorance 
And erected permanent pulpits in their own homes. 


Their god is a strange kind of god, 
Who practises unawareness of every country. 


For the sake of revelation, He always liked 
One language and one land—that happens to be very small. 


How can such a viewpoint be correct? 
How can intellect ever guide towards it? 


How can he cast ill suspicion upon the righteous ones— 
The one who is virtuous and has pious disposition? 


(95) 


(100) 


e46e 


ety Jn l7s —, 
~~ se Sf * 
TS CA ES) 
; y, « 
eboigrs; aly rel 
o 8 | oo % a4 
<b LESS <uUF 
4, os - 4 
ayy Nig 2 UF 
“ 4 z 
—_— ose ly sorta 


fo, ef t+ 
<r use aur 


isu siby ys 
Ki r77 Se — tt} 
eter Sef 
Sia Luss uP 
at ia93 Ad ox 


Poems 


yyedeglgeuut 
Wet Ayo s 
4 2% 
pied ingw is 
A jy jusFLUS 
- * Y * e 
ee reybeipi 
ro) 4) pe utits 
PSI 
A WL 44 
Sli | A 
— _ 
uk NN SPicdy 


°47* Poems 


To say to the moon that it is an insignificant thing, 
This is an abuse—there is no greater calumny. (105) 


If a blind one asks as to where is the sun, 
He shall be particularly disgraced for his blindness. 


Do not have doubt and suspicion about the dazzling sun 
So that you do not make yourself liable for meanness. 


If you desire God, then why do you follow crookedness? 
Why do you not fear the rage of the Wrathful One? 


Why do you not fear the Day of Reckoning? 
Why do you not fear appearing in front of God? 


How did you get to believe their deception? 
Or did God open up the files in front of you? (110) 


Their’® light surrounded an entire world— 
But you, O blind one, are still caught in brawl and bicker. 


If you call a shining ruby as opaque, 
How can it reduce the value of that brilliant gem? 


Curses thrown at the pious ones do not fall upon the pious— 
You prove that you yourself are wicked. 


Keeping grudge against the men of God is unmanliness— 
A man is he who is without wickedness. 


And he who burns in his malice and aversion, 
He becomes a weak prey to his baser self. (115) 


They are a hundred times better than the eyes of grudge holder 
The eyes that are sightless, blind or only one. 
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Perish the source of malice and prejudice— 
Also, put dust on the heads of the malice-holders. 


Except for being shackled to God, there is no other bondage 
That unites one with God Almighty. 


We" are the servant of all the Prophets 
And are lying on their doorstep like dust. 


Every Messenger who showed the way to God, 
We offer our life for that righteous one. (120) 


O my Master! With the help of the group of Prophets— 
Whom Thou sent with abundant blessings— 


Pray grant me gnosis'® as Thou gave me a heart— 
Pray grant the wine as Thou gave me a wine-cup. 


O my Master! In the name of Mustafa", 
For whom Thou became a Helper at every place— 


Pray hold my hand by way of grace and bounty— 
Pray be a Friend and Supporter in my endeavours— 


I rely upon Thy might although I am 
Like as the dust—or even meeker still. (125) 


(3) SYMPATHY FOR THE PEOPLE 
Brahin-e Ahmadiyya, Part 2, 1880 p. 73-74, Ruhani Khaza@’in vol.1 


The pain that I keep in my heart for the seekers of Truth, 
I cannot explain that pain through my inadequate speech. 


My heart and soul are so occupied with concern for those persons 
That neither I am aware of my heart nor conscious of my soul. 
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*S1* Poems 


I am happy at this that I feel the pain for God’s creatures— 
I take delight in this thing—the pain that rises with my heart’s sigh. 


My aim, objective and desire, are to serve the people— 
This is my work, my duty, my custom, and my way. 


I do not put my step in the lane of counsel and advice by myself, 
But sympathy takes me there by force, pressure and compulsion. 


What use is it to give lip service to sympathy for God’s creatures? 
Even if I lay down a hundred lives, I will still offer an apology. 


When I see the stormy night and the world’s darkness— 
May God send down upon it my prayers of the early dawn. 


(4) ADVICE 
Brahin-e Ahmadiyya, Part 2, 1880, p. 83-85, Ruhanit Khaza@’in vol.1 


Come hither, O seeker of the truth and rectitude— 
Read this book! with contemplation and pondering. 


If you cast a single glance at my book, 
You will know that this is the path to Paradise. 


But the condition is justice and truth— 
Because justice is the key to wisdom. 


There are two things that steer the world and religion: 
An illumined heart and the far-sighted eye. 


(5) 
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The person who possesses sagacity and justice, 
He does not wish for anything except truth and honesty; 


He does not rebel against what is pure and right— 
He does not turn his face from what is true and proper. 


When he looks at a statement with honesty, 
He does not make disputation with the discourse. 


Beware, O ye who wish for salvation from God— 
Enter the palace of salvation through the door of truth. 


Hold on to truth and place the truth in your heart— 


Attach not your heart with falsehood—tlike the crooked ones. 


Do not ever become the lover of an ugly-faced one 
Even if beauty becomes extinct from the world. 


To leave the earth devoid of cultivation 
Is better than planting the seeds of thorns and weeds. 


If the eye of your intellect opens up, 
Search the path of God with meekness and humility. 


You become its seeker with an honest heart— 


Do not even entertain the thought of breaking it in the dream. 


You should not rest from it even for a moment 
Until such time that you receive a sign from God. 


Death is upon you and your existence is like a bubble 
But you are in this condition—with head shrouded in sleep. 


Look at your forefathers and your ancestors— 
How they all passed away from this pathway. 


(5) 


(10) 


(5) 
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You do not remember their end— 
You have forgotten it in a very short time. 


What excuse or covenant do you have against death? 
What wall do you have that has been raised high? 


When, suddenly, the crocodile of death pulls in, 
Then why should man rebel so much? 


O young one! Do not attach your heart to this base world— 
Its show comes to an end all of a sudden. 


No one has ever stayed in this world forever— 
And the times have not maintained the same hue. 


In a painful manner, with our own hands, 
We have consigned a great number of persons to the dust. 


Since we ourselves have buried a number of people, 
Then why should we not think of our own last day? 


Why should we drop their memory from our mind? 
Neither is our body made of iron, nor is it made of brass! 


O adversary! Fear thou the wrath of God— 
As the wrath of our God is most severe. 


Because of not having the fear of God, 
A great many cities and countries were laid to waste. 


Not a sign remains of those fearless ones— 
Not only sign—not a single piece of bone remained! 


All the wisdom lies in remaining fearful”’; 
Otherwise, one has to see calamity after calamity. 


(20) 


(25) 
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To live in a state of impiety and profanity— 
Better than such living is not living at all. 


Come and place your steps in the direction of justice— 
Where is it forbidden to repent from malice! (30) 


Be assured that my speech is based on truth— 
It is neither bragging nor boasting nor vain. 


I have pondered a lot over every religion— 
I have sincerely considered everyone’s argument— 


I have read many a book from every religion— 
And I have seen the wise ones from every nation— 


Since childhood, I have pursued this path— 
I have thrown myself in this occupation— 


I have spent my youth in this activity— 
Ihave freed my heart from things other than this— (35) 


I remained in this grief for a very long time— 
For many a night I did not sleep with this concern— 


I contemplated a lot with truth and honesty— 
With the fear of God—with fairness and equity— 


Like Islam—a strong and firm religion— 
I have not seen one—praise be to its source! 


This religion has such abundant clarity, 
That a jealous one can see his own face in it. 


It shows a path of piety in such manner 
That the intellect testifies to its truth. (40) 


°58e 


9K 6d 77 AG 
ke Fi Lides Pu 
to 4 0. & 4 
Ms Viet AVF 8, 
~. ses 
We Wey leg 
a% re ut uk 
4 GLEGS 
My AN Scag? Vis 


as Sudo" bof 


Poems 
- - a 
aly 9s siptebs 
y 
shu wt fd, ash 


Mi fe Zh ZA 7 


Sg 
bye pL At 
° oe ae 4 v/, 
Ad ye" fi 
eet 2 
dy fF sh F 
eos ed Hs 


Ws ud Et A wy 


Ly Pb ee bgt ve Lif oe, 


agey Wiged fits, No 


327 


Ss, 


ae, 


st 


°59* Poems 


It”! teaches all kinds of wisdom, intellect and justice— 
It rids of all kinds of ignorance and corruption— 


It does not have its likeness in the land— 


Anything that is contrary to it—may its like not remain. 


Its principles are a means of salvation— 
They shine like the sun with truth and permanence. 


The principles of other religions are apparent as well— 
There is nothing that has the ability to hide them— 


If the non-Muslims were aware of it, 
They would not have left it even at the cost of life. 


Muhammad™ is the most eminent sign of God’s light, 
As no one like him has risen in the world. 


Every country was void of righteousness, 
In the manner of the night that is dark and bleak. 


God sent him down and he spread the truth— 
The earth became revived through his arrival. 


He is a tree from the garden of holiness and perfection— 


All his progeny is like as the rose flowers. 


(5) COMPARISON 


Brahin-e Ahmadiyya, Part 2, 1880, p. 87, Ruhani Khaza’in) 


If, in comparison, there was none who was ugly and dark, 
How could one appreciate the beauty of a rose-like beloved? 


If war and fighting did not take place with the enemy, 


How would the quality of a blood-drinking sword become apparent? 


(45) 
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The worth of light is because of darkness and obscurity— 
And because of ignorance there is honour and esteem for perfect intellect. 


True argument becomes clearer through debate and critique— 
Unreasonable excuse proves the accusation itself. 


(6) IN THE IMPERMANENT WORLD 
Brahin-e Ahmadiyya, Part 2, 1880, p.124-128, Ruhani Khaza’in vol.1 


The life of this base world is but a few days— 
Finally, one has to deal with God. 


This is an inn for decay, death, and demise— 
Whoever took a seat herein, he finally departed. 


Go unto the graveyard for a moment— 
And ask for a sign from its silent ones— 


As to what is the end of the worldly life? 
Whoever is born—how long has he lived? 


Give up spite and haughtiness and pride and coquetry— 
So that your end does not come on the way of erring. (5) 


When you have tied up your baggage from this workplace, 
You will never return unto these towns and lands. 


O ye heedless of the faith! Have concern for the faith— 
Because your salvation is tied to the religion. 


And yes, be not heedless of this concern of yours 
That you have a difficult undertaking before you— 
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Wound your heart with this concern and grief— 
Why just the heart?—Offer your life as well. 


All your affairs are only with that One Person— 
How can you be satisfied without Him? Begone! (10) 


Your fortunes change when you turn away from Him— 
Wealth arrives with the coming of humbleness. 


How can you sever yourself from a Friend like this? 
How can you commit a foolish act as this one? 


This world is like the dead— 
Like dogs, its seekers are everywhere. 


He is a fortunate man who, from these dead, 
Turns his face towards the Just One. 


He shuts his eyes from the strangers and acts with justice— 
For the sake of the Friend, he sacrifices his head. (15) 


All this passion of greed, avarice, and desires— 
It remains as long as man remains blind. 


But when the eye of the heart opens up—even a little— 
All these avarices of man become cold upon him. 


O ye who have loosened the reins of greed, 
Why do you not stay away from such passions? 


The wealth of life is on the decline each moment 
But you are distressed with the concern for wealth and possessions! 


The relatives and the tribe and the nation are full of deceit, 
But you cut yourself away from God for their sake. (20) 
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They all intend to put you to death— 
Sometimes they kill by accord—sometimes by conflict. 


Cursed be such relation that breaks 
Your attachment with your bosom Friend. 


Eventually, your affairs are with that God— 


Neither are you someone’s friend nor anyone is your friend. 


Pray lay down your step with utmost fear, 
So that you leave the world with honest steps— 


So that God makes you His own devotee— 
He casts upon you His glance of grace— 


You drink the wine of love, and with that wine 
You become intoxicated and fall down senseless. 


This place is not an abode for eternity— 
Take heed so that your end is not bad. 


The love of that Living One shall increase your light— 
The love of these dead ones—what use shall it be? 


Food and stomach and head and turban— 
All these are entirely the bestowals of the Just One. 


Recognise the rights of God and feel shame, 
Prior to this that you pack up your lot from this world. 


Why do you turn your face away from Him? 
Dog shows faithfulness—you are a man! 


Fear should be there of God Almighty— 
One given to greater gnosis” fears so much more. 


(25) 


(30) 
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The evildoers are engaged in wickedness— 


The knowers-of-God are busy with prayers and weeping. 


That eye is cool that weeps for Him— 
That heart is blessed that burns for Him. 


That person is blessed who is a seeker of Him— 
Free of ‘Umar and Zaid”’, he turns to the Friend. 


Whoever takes the path of the peerless God, 
For him that God is sufficient in both the worlds. 


Undoubtedly, the seeker of God’s pleasure 
Detaches himself from everyone for the sake of God— 


His method is to become a devotee— 
For the sake of God, even to give up his life. 


To become like dust for the pleasure of God— 
To become non-existent, annihilated and obliterated— 


To accept by heart whatever is the will of the Friend— 
To show patience for the decree that has been issued. 


You also desire others along with God— 
This thought is the real root of going astray. 


If you had possessed insight and manliness, 
You would have turned unto God from the entire world. 


In reality, one Friend is sufficient— 
There is one heart—one soul—one Beloved. 


Whoever is a lover of only one person, 
Giving up his life becomes a minor offering. 


(35) 


(40) 
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His lane becomes better than a garden for him— 
His countenance becomes lovelier than a flower for him. 


Whatever the Beloved does to him is good— 
Seeing of the Beloved is better than a hundred lives. 


With the feet in shackles, being in front of the Beloved 
Is better than the separation while strolling in the garden. 


Anyone who has a sweetheart, 
He never finds rest without the union. 


All night he tosses in bed from separation from the Friend— 
The entire world sleeps but he stays awake. 


Until he sees him, he is not contented— 
Every moment, the flood of love carries him along. 


Where is there any rest for the hearts of lovers? 
Where is there any giving up of the countenance of the friend! 


The Beloved’s beauty speaks such a secret in their heart— 
It states a secret that cannot be articulated. 


The traits of the lovers are such— 
They deal with honesty with God Almighty. 


Their soul is illumined by the lamp of truth and certitude— 
The light of God shines from their forehead. 


They are successful, though unsuccessful in this world— 
Their shrewdness—to fly far away from the snare. 


They find riddance from their self and ego— 
They become a landing-place for the blessings of special light— 


(45) 


(50) 


(55) 
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Attaching their heart with their God— 
Disengaging their soul from other than the Friend. 


The heart’s abode is free from the strangers’ interference— 
The Friend having made His abode in the heart and soul. 


They do the affairs of the faith and the world for His sake— 
They have fallen on His doorstep like the dust. 


Their mirror is broken into a million pieces— 
The fragrance of the Beloved rises from their breast. (60) 


The manifestation of the Friend erased the mark of existence— 
The Beloved finally emerged from the heart. 


If they bring out the flames from within, 
The smoke will rise from the grave of Majnun”’. 


They have no sense of their head nor awareness of their feet— 
Thinking of the Beloved, they have their head in the dust. 


Every person is concerned with his own affairs— 
The affairs of the lovers are only for the Beloved. 


Every person is concerned for his own honour— 
Their entire concern is for the sake of the Beloved. (65) 


You have turned your head away from religion— 
The gain from your daily labour is only spite. 


You have fallen into hostility and discord— 
Giving up justice and wisdom by your own self. 


You are arrogant with pride, haughtiness and vanity— 
And you have stepped outside the field of religious constancy. 
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Because God has not given you the inner light, 
All your senses and intellect have turned upside down. 


You consider your talk of disbelief as worship— 
You think your vices are good works— 


A hundred veils lie in front of your eyes— 
Still you ask as to where is the sun! 


Raise the veil so that you can see in front— 
You have scorched our heart with your blindness. 


You turned your head away from the Munificent and the Kind— 
Is this the gratefulness for munificence, O fool? 


To attach one’s heart with this vile world, 
Eventually leads one outside the religion. 


To leave God’s lane is far from faithfulness— 
Do not give your heart to strangers—He is jealous in honour. 


You know it and then turn your head away from Him— 
Alas! What is this cruelty you bring upon yourself! 


Whatever is besides God, in your mind 
It is an idol—O ye who are feeble of faith. 


Beware of these idols that are hidden— 
Free your heart from the reach of their hands. 


What is the worth of a person who subscribes to partnership? 
Like a wanton woman who has a thousand lovers! 


Acquire truthfulness and make it a way of life— 
Always hold on to the garment of truth. 


(70) 


(75) 


(80) 
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With righteousness your eyes will open up— 
With honesty, the lost Friend shall come back. 


Truthful is he who with pure heart, 
Adopts that religion which is pure and strong. 


The faith of Islam is a pure religion— 
It is from God Whose knowledge is perfect. 


Because the religion is for this purpose 


That it may pull away from falsehood unto truth. 


This is a characteristic of the Qur’an— 
Every principle of it is established by proofs. 


With brilliant and glittering proofs, 
It points to the way of the Inimitable God. 


If today, I had some money on me, 
I would have written those proofs in gold. 


O God! O God! What pure faith this is! 
It is the benevolence of the Lord of the worlds. 


It is the sun of the way of righteousness— 
By God, it is better than the sun itself. 


(85) 
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It takes one out of ignorance and darkness 
Unto the light of nearness and union. (90) 


It shows the seekers the right path— 
“Righteousness is the source of God’s pleasure.” 


If you possess any fear of that Just One, 
Accept it'—and do not have fear of the people. 


If mercy be upon you from the Pure One, 
Then what fear is there of the people’s curses and taunts? 


The curse by the people is easy and endurable— 
The real curse is that which comes from God. 


(7) IN PRAISE OF THE HOLY QUR’AN 
Brahin-e Ahmadiyya, Part 3, Footnote, 1882, p. 160, Ruhani Khaza in vol.1 


The Qur’an is the sun of knowledge and faith, 
As it will take you from supposition to certitude. 


The Qur’an is a strong rope from God 
So that it may pull you unto the Lord of the worlds. 


The Qur’an is a bright day from God 
So that it may give sight to your eyes. 


God has sent this unparalleled Word 
So that you can reach the presence of the Holy and the Glorious. 


' Meaning Islam. 
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Revelation from God is a remedy for doubt 
Since it shows the absolute omnipotence of God. 


Whoever turned his face away from the Qur’an, 
His heart never saw the face of certitude. 


You destroy your soul because of self-conceit— 
You still remain the same fool and erring. 


Would that your heart had affinity for gnosis” — 
Would that your effort had sown the seed of truth— 


You take a look yourself, for the sake of fairness and honesty, 
How can surmise work in the place of certitude? 


Anyone for whom the door”® has been opened— 
It happened through certainty and not surmise. 


O traitor! There is no worth of the Qur’an in your eyes— 
You do not know that beside it there is no friend. 


Quranic revelation gives life to the dead— 
It brings a hundred tidings from the field of gnosis”’. 


It shows such a vista of certitudes 
That one does not see even in a hundred worlds. 


(8) NEED FOR REVELATION 


Brahin-e Ahmadiyya, Part 3, 1882, p.162-163, Ruhani Khaza@’in vol.1 


O ye who remain a denier of revelation, 
Your intellect has brought shame to intellect. 


Leaving God, you busied yourself in self-conceit— 
What sort of rule and custom are you following? 


(5) 


(10) 
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Until someone does not turn away from his own self, 
In what manner can he find the secret of Unity? 


Until you put down your foot on your ego, 
How can you differentiate between pure and impure? 


Whoever became obedient to the Word of God, 
He freed himself from the pursuit of greed and lust. 


He rid himself of his self and his ego 


And became the locus of the blessing of the special light. 


He became better than the hue of this world— 
He became such that cannot even be surmised. 


We are the slaves of the inciting-self’*— 
Without God, we are utterly inadequate. 


Ever since God’s revelation came for our guidance— 
A number of our mysteries have been resolved. 


You cannot accomplish what is God’s work— 
Why are you turning the empty millstone? 


You and your knowledge—we and God’s knowledge— 
You see the difference—how great it is! 


There is one whose beloved is within his arms— 
The other still has eyes waiting on the door. 


There is one who is sitting by the side of his beloved— 
The other is ranting drivel in the street. 


There is one who has completely reached his goal— 
The other is burning in worry to achieve his aim. 


(5) 


(10) 
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You should feel shame from the world of secrets””— 
You take pride in yourself—woe on your haughtiness. (15) 


All your doings amounted to nothing— 
Oh! What achievement! You used flawed intellect. 


(9) ADVICE 
Brahin-e Ahmadiyya, Part 3, 1882, Footnote #11, p. 169, Ruhani Khaza ‘in vol.1 


Your intellect constantly shackles your feet to pride— 
Go and find an intellect that rids you of self-importance. 


It is better that we learn that knowledge of God from God, 
Because the knowledge that we possess has myriad errors and omissions. 


Who can say a better word than Him if He remains silent? 
Who can hold your hand, O ignoramus, if He lets your hand go? 


Go, find His worth, and refrain from useless disputation, 
Because the argument that you offer will bring calamities upon you. 


(10) THE LAW OF GOD 
Brahin-e Ahmadiyya, Part 3, 1882, Footnote #11, p. 171-177, Ruhani Khaza ‘in vol.1 


Every eye requires the power of sight— 
This is the way that the law of God works. 


Who has seen an eye that can perceive without the shining sun? 
When was it that God created such an eye? 


When you yourself transgress the laws of nature, 
Then why do you place the blame on others? 
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He Who fulfils the needs in every affair, 
Why do you consider it right that He will not be a Guide? 


He Who created horses, cows and donkeys, 
So that it frees your back from heavy burdens— (5) 


Why would He let you fret in the matter of the hereafter? 
How strange that you are wise but hold this view! 


O heedless one! When you have been given two eyes, 
Then why do you cover one at the time of seeing? 


He Who has manifested all kinds of powers, 
Then how can the power of speech remain hidden*’? 


He Whose every pure trait has become manifest, 
Then how can this attribute remain concealed? 


Everyone who remains heedless from remembering the Friend, 
The remedy for his neglect is a message from Him. (10) 


You wonder at the message of God— 
What is this intellect and thinking of yours, O vainglorious? 


When His munificence granted love to the dust-made*! ones, 
How can He forget His own lovers? 


When, out of complete favour, He granted love— 
Then why would He not have given the remedy for this grief? 


When He Himself has warmed our hearts with His love, 
Then why would He not converse by way of mercy? 


The heart is not remedied without converse with the Friend, 
Even if the Beloved is in front of the eyes! (15) 
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But when the Beloved Himself is shrouded in veils*”, 
Then how can one be satisfied without converse? 


But only he understands such things who is a lover— 
Who has gone through the ways of love. 


Beauty has affinity with the lovers— 
How can there be a handsome one without an onlooker? 


A lover is he who is lost from his own self— 
On the path of love, self-interest is considered bad. 


But the eradication of this pride and self-importance 
Is not possible without the revelation from God. 


Whoever obtained the pleasure of this bosom Friend, 
He obtained it through the heavenly revelation. 


Love descended upon the world through inspiration*’, 
And ache™, too, spewed its fires through inspiration. 


Passion, affection, love, infatuation, and devotion— 
They all received their light from inspiration. 


Whoever found God, found Him through revelation— 
Every face that shone, it shone through revelation. 


You are not worthy of love—for this reason 
You wonder at the speaking of the Friend. 


Love desires conversation with the Friend— 
Go and ask a lover about this mystery. 


Do not say that since we are far from His court 


How is it possible for a handful of dust to be intimate with Him? 


(20) 


(25) 
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Only such a person knows it whose soul is iJlumined— 
That such a quest is inherent in the human nature. 


The heart is never satisfied without God— 
This has always been its nature from the beginning. 


The heart is never contented without converse with the Beloved; 


This seed has been planted from the beginning of time. 


He Who gave man this kind of disposition, 
Why would He put the perfection of that trait to waste? 


How can God’s work be accomplished by man? 
How can an insect do the work of God? 


We are all ignorant and only He is wise to the secrets— 
We are all blind and only He possesses sight. 


To claim wisdom in competition to God, 
Is extreme ignorance and a state of lunacy. 


It is like turning away from the brilliant sun, that I 
Shall bring out the light by myself. 


Such a thought has blinded an entire world— 
Toppled it over into the pit of depravity. 


Do not pride in your intelligence if you have wisdom— 
This intelligence can become an idol on your path”. 


Intellect, laced with pride, that the people possess, 
It is foolishness though the people consider it wisdom. 


Pride puts to waste the abode of intellect— 


It misleads the intelligent ones and makes them ignorant. 


(30) 


(35) 
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Whatever increases haughtiness and self-importance, 
How can it lead you to God, O erring one? (40) 


Egoism casts you into partnership*°— 
Repent from your egoism, O vainglorious one. 


The polytheist is very far from piety 
And deprived of the lasting munificence of God. 


Seeking of God is through God Himself! 
Not by cunning, ruse, planning or skill. 


Until you present yourself to God like a small child, 
Your cup shall remain filled with dregs. 


The condition for God’s munificence is humility and humbleness— 
No one has seen water staying at a high place. (45) 


God looks for humility—pride does not work here— 
It is not possible to fly to His door by your own wings. 


That most Glorious Person nourishes the meek— 
Rebels are always deprived and rejected. 


Until you do not come under the light of the sun, 
How can the rays fall upon you while veiled? 


O dear one, there is brackish water in your hands— 
Observe less pride if you have sense. 


Life-giving water comes from the Beloved— 
Go and ask for it if you desire life. (50) 


That elixir of life is completely hidden— 
No one has seen the way to it without God’s lamp. 
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Those thoughts that you perceive from your own intellect, 
Their light, too, comes through God’s revelation. 


But because your seeing eyes are not open, 
Therefore, your heart is not privy to this secret. 


Rebelling from God that I am wise, 
I do not need His revelation—| have intelligence— 


Your error will make you disadvantaged— 
Your intellect will disgrace you in an instant. 


On the outside, your intellect is well plastered like a tomb— 
But how is it inside?—Like a putrid corpse! 


It is the teaching of God that reaches the limit of intellect— 
The manifestation of every truth is through the prophets. 


Whoever obtained knowledge, obtained it through teaching— 
It illumined that face that did not turn away from Him. 


The times are stating through their condition: 
“O ye with a short life, find yourself a teacher.” 


The traits of imperfect ones are also imperfect— 
If you do have ears, this word is sufficient. 


God is free of faults—you are full of errors— 
Lessen your disputation and follow the truth. 


Your intellect is enslaved to myriad avarices and temptations— 
To rely on the enslaved is the work of the unfortunate. 


You learn your skills from every person, 
But you feel shy from that Unique Wise-One. 


(55) 


(60) 
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You left the path of righteousness out of pride— 
What have you done? What seed have you planted? 


O brute! This is the Master of all of us— 
All this earth and heavens are His bounties— 


Who created clouds and rain—the sun and the moon— 
And manifested the summer and the winter— 


So that, by His grace, we eat our provisions 
And maintain our life and nourish our bodies. 


He Who performed this perfect grace on our bodies, 
How can He deprive our souls from His blessing? 


Qur’anic revelation is an attraction from God 
That takes you from egoism to ecstasy. 


The Qur’an is a repellent for hidden partnership 
So that you obtain a sign about Him but from Him. 


So that you are freed of pride, self-importance, and haughtiness 


And become grateful to the bounty of God. 


Move away from pride so that mercy can come— 
Implement servitude since He is looking for servitude. 


Life is in dying, humbleness and lamentation— 
Whoever falls®’, he eventually obtains salvation. 


The cup of annihilation is the elixir of life— 
Whoever drank it, he escaped from death. 


The wise is he who seeks the Friend 
And fixes all his affairs through self-abasement. 


(65) 


(70) 


(75) 
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Foolishness is better than that intellect and wisdom 
Which puts you in the well of pride and haughtiness. 


Be a seeker of God and let go of your egoism— 
Give up self-importance for the sake of God. 


I do not know as to what sort of faith and religion is this: 


To boast in front of the Lord of the worlds? 


What are you compared to the Almighty God? 
Repent! Do not show such foolishness. 


If the sprinkling of His bounty is reduced for a moment, 
This entire world and the people will be destroyed. 


You are lowly—do not make boasts of eminence— 
Do not stretch your feet beyond your sheet. 


A devotee is he who is meek in front of Him— 
The gnostic is he who calls Him peerless. 


You have imagined yourself to be correct— 


May God give you guidance—how wrong you have understood! 


Why do you try to fly so high? 
Or perhaps you deny that Incomparable Person? 


What do you think is the foundation of this world? 
Has this feeble inn started to become attractive to you? 


Why would a wise one attach his heart with it, 
When one has to exit it very suddenly? 


You desert God for the sake of the world— 
This indeed is the sign of the unfortunate ones. 


(80) 


(85) 
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When God’s benevolence falls upon a person, 
His heart does not remain with the world. 


Beware! This abode is a fleeting place— 
Be a godly person since at the end there is only God. 


If you drink the deadly poison by your own hand, 
How can I consider that you are a wise one? 


Look at that group that has become annihilated**— 
They lay down their lives for the Word of God. 


They gave up their fame, dignity, and honour— 
They let go of their heart, and their caps fell off their heads. 


Having distanced from their self, they united with the Friend— 
They threw away their honour for the sake of the Countenance. 


Seeing them leads to the remembrance of God— 
They practise truthfulness in the presence of the Almighty. 


Your head is in the sky from your haughtiness— 
Your feet have given up the path of servitude. 


Until humility becomes apparent in your self, 
How can the Divine light shine upon it? 


Until the seed is not annihilated in the ground, 
How can it turn into hundred? —You see yourself. 


Annihilate yourself so that benevolence reaches you— 
Sacrifice your life so that you obtain another life! 


Until you are mournful, dejected and distressed, 
You are not worthy of the bounties of that Guide. 


(90) 


(95) 
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What is faith? To consider Him as One— 
To entrust the work of God to God Himself. (100) 


Since you found wisdom through His instruction, 
Then why do you turn away your head from His teaching? 


Do not think that your inside is illumined— 
Whatever shines, it shines by the heavens. 


That eye is blind that does not have this light— 
That breast is like a grave that is not free of doubt. 


The pious, the truthful and the God-fearing— 
They all saw the way through God’s revelation. 


What intellect is there that knows Him by itself? 
Only he comprehends it to whom He makes it known! (105) 


Without His revelation, intellect is like an idol on the path— 
You are engaged in idol-worship morn and eve. 


If this idol became apparent unto your eyes, 
A stream would flow through your tears. 


But, unfortunately, you do not possess the eye— 
Idol-worship, eventually, turned you into an idol. 


Intellect is incapable of reaching God’s secrets— 
Whatever it gains from time to time, it is from God, too. 


If the intellect brings in a good notion, 
It is not by itself—but it brings it from Him. (110) 


Because of your own intellect, you feel great pride— 
We dote upon Him Who created the intellect. 
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Your life is enslaved to empty surmises— 
Our life is sacrificed for the knowledge of that Seer. 


A pure-hearted person associates with pious ones— 
A base person spits upon the gem. 


Upon the secrets lie other secrets— 
How far can the ass of reflection and pondering gallop? 


This dead lamp—with the force of avarice—, 
How can it show you the way that is subtle? 


God’s revelation apprises you of the path, 
So that the light accompanies you until your destination. 


We have no real skill in our body or soul— 
It is foolishness to boast in front of that Incomparable One. 


What is religion?—To consider your self annihilated! 
And to completely move away from your existence. 


When you fall down with a myriad grief and laments, 
Someone slides along to become a helper. 


The heart of the knower becomes restless for the ignorant— 
The seeing one takes pity on the one who is blind. 


This is the way that the law of nature happens to be: 
The strong remain vigilant over the weak ones. 


How can the Gracious be outside this law? 
God’s mercy should be more than everyone else’s should. 


He Who bears every burden of ours— 
He has not neglected any benevolence— 


(115) 


(120) 
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How can He be unaware of us in the matter of religion? 
You should be ashamed of such denial and malice. 

Do not attach your heart to the faithless dustbowl*”>— 
After all, do remember the faithfulness of God. 


It has been repeatedly proved unto you that these intellects 
Are mired in error and forgetfulness. 


You have repeatedly seen the mischief of your own intellect— 
Repeatedly, you remained disappointed because of this intellect. 


Even then, you take pride in your intellect 
And keep going boldly without looking in front. 


Purify your self of every excessiveness— 
Give up egoism so that the mercy may descend. 


However, giving up of self-importance is not easy— 
Dying and killing the ego are the same. 


It is rare to have such a heart in any breast 
That is completely free of any haughtiness and spite. 


The truth is that the shrewd persons are but few— 
Although all of them appear to be men by appearance. 


Beware! You who have fallen into a pit— 
You have lost your intellect and faith by your own hand. 


Do not seek the Limitless*° by the limited*'— 
Do not undertake the task of light with smoke. 


That which needs to be sought with humility and meekness, 
Do not seek it with haughtiness, self-importance, and pride. 


(125) 


(130) 


(135) 
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What a beautiful principle it is for walking on the path, 
Which is included in the Mathnavi* of Maulawi: 


Intelligence is the opposite of modesty and indigence— 
You leave the intelligence and adopt folly— 


As the little child, to whom the mother all day 
Walks about on foot, holding it in her lap. 


(11) BEWARE O YE WHO ARE BENT UPON 


CALUMNY 
Brahin-e Ahmadiyya, Part 3, 1882, Footnote, p. 227-230, Ruhani Khaza ‘in vol.1 


Beware! O ye who are bent upon calumny— 
Do not kill yourself by giving up decency. 


For how long will you be hostile unto God’s chosen ones? 
Sometimes you should feel shame from the God of the world. 


If the thing is illumined by its goodness— 
Whoever accuses it would be regarded a fool. 


When you think ill of a pious person, 
The men will know that you yourself are of base origin. 


When you call a pure gem as full of opacity, 
Then the opacity of your own two eyes becomes evident. (5) 


Words that are crude, full of malice, and without substance, 
They become consummate signs of the wicked ones. 


You do not know anything to say except the lies— 
The falsehood never flourishes in front of truth. 
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You do not undertake remembrance of that Incomparable God— 


This base world has fallen to your liking. 


Why should someone attach one’s heart to this world, 
When one has to leave this inn all of a sudden? 


The end of this world is only grief and sorrow— 
The manly ones do not fall for its ruse. 


Do not contaminate your heart with this mud like vile ones do— 
Because its duration is not for very long. 


The time for retribution is coming nigh— 
Do not pride yourself like this on the worldly life. 


Do not be deceived by gold, silver and wealth— 
Because every kind of wealth suffers from loss. 


Neither did we bring anything nor shall we take any with us— 
We came empty-handed and empty-handed shall we depart. 


Beware! Do not turn away your head from the Friend! 
The world is not worth one hair of His. 


That God on Whose path our life is sacrificed, 
You shall not find His path without following Mustafa*’. 


Abul-Qasim**—that sun of the worlds— 
By whom the earth and the times were illumined— 


How could man become better than the Angels, 
If a man such as Muhammad™ were not to be? 


Do you not feel ashamed in front of God— 
Being that you are intelligent and respectable? 


(10) 


(5) 
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Even then, you are a denier of that Messenger 
From whom the eyes of intellect find their light. 


You are not free from error and heedlessness— 
Nor are you removed from the customs of man. 


You cannot accomplish the work of the Lord of men— 
Do not dispute with Him out of ignorance and enmity. 


Do not consider Him imperfect and mute like inanimate things— 
Do not throw away from memory the perfection of God! 


You are imperfect yourself and are of vile nature— 
Do not blame imperfection upon that Pure Person. 


Absurd thoughts have led to your ruin— 
You have fallen into the pit with your own feet. 


Your thoughts are bleak and dark like the night, 
On which myriad veils have fallen out of malice. 


Do not make your heart happy like thieves do in the night— 
Be afraid and remember the Day of Punishment. 


If you fly in the air, like as the birds, 
And you walk upon the surface of the water, 


And you come out of the fire safely, 
And turn dust into gold through your magic, 


It is not possible for you to turn the truth upside down— 
Do not babble like the crazed and the intoxicated. 


Whomsoever God turns into a bright sun, 
He shall not become worthless dust through your hands. 


(20) 


(25) 


(30) 
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Do not burn your heart through futility, O vile one— 


Something that is increasing, shall not diminish through your cunning. 


It is the time of spring—and the gentle breeze in the garden 
Plays coquettishly with roses and the jasmine. 


With wild roses and flowers of the spring season, 
The gentle breeze is blowing emitting fragrance. 


But you, O fool, are lying down in autumn 
With all the leaves fallen away like the paupers. 


Why do you lunge at the Qur’an with maliciousness? 


You have not seen anything else in the Qur’an except goodness! 


If this Word had not come into the world, 


Even the name of Unity would not have survived in the world. 


The world would have been obliterated—dark and obscure— 
Through it, the face of every country has become illuminated. 


With it, the path of Unity became manifest— 
You also came to know that the Incomparable One exists. 


Otherwise, look at the case of your own ancestors— 
Look with fairness upon their religion and faith. 


That despicable one is of base descent 
That turns away his head from his own benefactor. 


Do not fly higher than your own strength— 
Do not practise healing if you do not have the skill. 


Be assured that this is the work of God— 
It is not through any human intervention or planning. 


(35) 


(40) 
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This religion has become honoured with the grace of God— 
It is not a deceitful work, nor fraud or snare. 


Light shines in it like the sun— 
You are blind—you do not see it because of the veil. 


Do not become suspicious due to your heart’s impurity— 
However, if you have an argument, show it openly. 


Develop an attachment with it with great yearning— 
Then you see the might of the Providence. 


Choose an assembly from your own people, 
So that they all together agree upon a thing with us. 


With us is the grace of the Pure God— 
We have no fear of the worshippers of falsehood. 


In my heart rages the bounty of the One God, 
So that I may break the shackles of every seeker. 


The door of His benevolence is open with God— 
The breeze of favours is astir. 


Anyone who turns his head away from justice and fairness, 
How dare he face truth and rectitude! 


All the time the Word of God, with grandeur and glory, 
Turns black the face of the unashamed. 


How can the opinion of such a person be appreciated, 
The inundation of whose egoism has thrown him down? 


A pure heart and the vigour of reflection and consideration, 
Are two virtues that are inseparable from each other. 


(45) 


(50) 


(55) 
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When people place the ink-wool*® in their hearts, 
They pour ink from the pupil of their eyes. 


God created you from a handful of dust— 
He Himself gives you bread so that you do not perish. 


For every need of yours, He became a Remover of needs— 
He opened His two hands of benevolence with mercy. 


What return of His munificence do you make 
That in your knowledge you consider yourself His equal? 


Do you make yourself on par with God? 
Fie on such intellect, understanding and wisdom. 


When God throws someone down in the abyss, 
We are unable to raise him high with effort. 


We only make an effort but the end result is only that 
Which happens to be the will and pleasure of God! 


(12) IN PRAISE OF THE HOLY QUR’AN 


(60) 


Brahin-e Ahmadiyya, part 3, Footnote p. 304-305, Ruhanit Khaza’in vol.1 


With the pure light of the Qur’an, the bright morning has dawned— 


A gentle breeze is blowing upon the rose-buds of the hearts. 


Such light and glitter is not possessed by the noon-time sun— 
No one has seen such captivation and excellence in the moon. 


Yusuf lay alone at the depth of a well, 
But this Yusuf has pulled out many from the well by itself. 


It has brought hundreds of subtleties from the source of truth— 


The figure of the delicate crescent is bent with its daintiness. 
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Do you know the grandeur of the quality of its knowledge? 
It is heavenly honey that has trickled from God’s revelation! (5) 


That sun of truthfulness—when it appeared upon the world— 
Every night-worshipping owl crept into its hollow. 


No one sees the face of certitude in the world at all 
Except for him who finds comfort in its countenance. 


Whoever became its knower, he became a storehouse of gnosis*°— 
And he who is unaware of this world—he has not seen this world. 


The rain of God’s grace welcomes such a person— 
He is unfortunate who runs away to another direction from it. 


Inclination towards evil is but a Satanic streak— 
I consider him a man who is rid of every evil. (10) 


O heart-ravishing mine’, I know where you come from— 
You are the light of that God Who created these creatures. 


I have no inclination remaining for any person—my beloved is only you— 
Because your light has reached us from that Listener-of-wails. 


(13) IN PRAISE OF THE HOLY QUR’AN 
Brahin-e Ahmadiyya, part 4, p. 335, Ruhani Khaza’in vol.1 


With the revelation of God, the morn of truthfulness is shining— 
What has that eye seen that has not seen this pure scripture? 


The edifice of our heart is perfumed with that musk— 
That Friend has come back Who had flown from us. 


* Alluding to the Holy Qur’an. 
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That eye which has not grasped any light from the Qur’an, 
By God, it will not be rid of blindness all its life. 


That heart which sought the flower of God’s garden without it, 
By God, it has not even smelled its fragrance. 


I do not compare that light with the sun, because I see 
A hundred suns standing around it in a circle. (5) 


They are impoverished and unfortunate who, regarding that light, 
Turned away their heads with pride and severed the relation. 


(18) FERVENT PRAYERS 


Brahin-e Ahmadiyya, part 4, Footnote to the footnote, p. 613, Ruhani Khaza’in vol.1 


O the Creator of the heavens and earth, 

pray open the door of mercy upon me; 
Thou art aware of that ache of mine 

that I hide from other people. 


With great benevolence, O Cherished One, 
pray enter my every vein and fibre; 
So that when I find Thee inside of me, 
I make my heart merrier than an orchard. 


But if Thou refusest, O Pure-natured-one, 

I shall sever my life in Thy separation. 
I shall weep so much that with it, 

I shall make an entire world cry. 


If Thou wishest, Thou may separate me with anger— 
If Thou wishest, Thou may appear with grace. 

If Thou wishest, Thou may kill me or set me free— 
How can I let go of that garment*? 


> Garment here symbolises God’s raiment—meaning God Himself. 
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(20) IN PRAISE OF THE HOLY PROPHET™ 
Akhbar Rivad Hind, Amritsar, dated March 1, 1886, p. 645, Rihani Khaza’in vol.5 


My life and heart are devoted to the beauty of Muhammad**— 
My dust is sacrificed in the lane of Muhammad’s progeny. 


I see with the eye of the heart and hear with the ear of understanding: 
The proclamation of Muhammad’s majesty in every dwelling. 


This flowing spring that I give to the creatures of God, 
It is only a drop from the ocean of Muhammad’s perfections. 


This fire of mine is part of the fire of Muhammad’s love— 
And this water of mine is from the pure water of Muhammad™. 


(21) IN PRAISE OF GOD 
Surma Chashm Ariya,1886, p. 49-50, Ruhani Khaza’in vol.2 


O Beloved and Heart-ravisher and Dearest— 
O the life of the world and the Light of lights— 


The heart and soul are trembling with Thy majesty— 
The hearts and eyes are dazed with Thy countenance. 


There is nothing in Thy Person except wonders— 
As far as the eye sees—as far as the deliberations are destined. 


Thou art unseen but Thy might is manifest— 
Thou art hidden but Thy workings are visible— 
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Thou art afar—but also nearer than the soul— 
Thou art light—but concealed more than a dark night— 


Who is there who has found Thy limits! 
Who is there who has encompassed Thy secrets! 


Thou hast manifested the two worlds through Thy might— 
Without matter and independent of helpers. 


Then this marvel—that nothing is ever reduced, 
Despite the fact that Thy bounties are so many. 


Thy beauty makes one free of any other beauty— 
Thy love attracts by itself—away from every friend. 


If Thy lovely beauty were not there— 
There would not have been any trace of beauty itself. 


The faces of the handsome obtained their petulance from Thee— 
The flower in the garden gained its colour from Thee. 


Those fair beauties that possess the apple-like chins, 
They all come from those high trees. 


These two also come from that land: 
The locks of the beloveds and the musk of Tatar*’. 


For the purpose of Thy beauty’s display, 
I see everything as being a mirror: 


Every leaf is a volume of guidance— 
Every excellence and essence is carrying light. 


Every person shows the way unto Thee— 
Every soul makes a proclamation in this regard. 


(5) 


(10) 


(5) 
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Every particle disperses light from Thee— 
Every drop from Thee flows into rivers. 


Everywhere, there is a clamour of Thy wonders— 
Every place, there is mention of Thy amazing things. 


With Thy remembrance I see lights 
In the assembly of blood-shedding lovers. 


That person who was captivated with Thy love, 
He did not listen to the advice of others. 


O my soul’s Comforter, what is this heart-stealing— 
That we were made senseless suddenly. 


With Thy remembrance this heart, being drowned in grief, 
Possesses a hidden pearl like as an oyster. 


My eye and head are sacrificed for Thy countenance— 
My life and heart are captivated by Thee. 


We have purchased Thy love with ready money 
So that another buyer does not dare do it. 


Other than Thee who else could have appeared from my heart? 


In the constellation of my heart, there is no other dweller. 


An age has gone by since we gave up our own relatives— 
But a breath without Thee is most difficult. 


(20) 
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(24) THE FAITH OF LOVERS 
Surma Chashm Ariya, 1886, p. 258, Ruhani Khaza’in vol.2 


The heart must be free of everyone other than the Friend— 
The heart should remain filled with the remembrance of the Dear. 


The life should be sacrificed on His path— 
The head should be surrendered at His feet. 


Do you know as to what is the faith of lovers? 
I will tell you if you listen like the lovers: 


It is to close the eye from the entire world— 
To wash the slate of heart of those other than the Friend. 


(26) A GLANCE OF LOVE 
Surma Chashm Ariya, 1886, p. 300-301, Ruhant Khaza’in vol.2 


When my Moon’ cast a glance on my heart with love, 
It turned my black heart into pure silver. 


The abundant bounties of the Darling call me every moment— 
Much as these strangers obstruct my path. 


Day and night, I lie in the Darling’s lane like road-dust— 
What other signs can there be for our prestige and grandeur? 


4 Moon here alludes to God. 
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(29) EMINENCE OF AHMAD“ 
Taudih Maram, 1891, p. 62-63, Rahanit Khaza’in vol.3 


Who knows the eminence of Ahmad™ except the Benevolent God! 
He separated from his self in such a way that the ““m” dropped from the 
middle”. 


He became absorbed in the Darling in such a way that through perfect union 
His countenance became exactly the image of the Merciful Lord. 


The fragrance of the True Beloved emanates from that pure countenance— 
His traits are God-like—manifestation of the Ancient Person. 


Although one may associate me with heresy and error, 
I do not see another high empyrean’ like the heart of Ahmad“. 


It is His favour that contrary to the worldly people 
I incur hundreds of troubles because of the desire for that spring of grace. (5) 


By the blessings of God and the grace of that kind God, 
I, too, am an enemy of the Pharaoh because of the love of that speaker’. 


That station and rank of him that have manifested upon me, 
I would have mentioned them if I had seen a friendly one on this path. 


This head and life may be sacrificed in the way of Muhammad’s love; 
This is my desire, my prayer and sincere resolution in my heart. 


oO 99 


> Alluding to a play on words. When the “m” is dropped from the word Ahmad, only 
Ahad remains which means One and is an attribute of God. 

° Empyrean is generally associated with the highest heaven and is believed, in Islam and 
Christianity, as the figurative abode of God. 

’ The word kalim (meaning a speaker) is generally used for Moses who spoke with God. 
In the present verse, it alludes to the Holy Prophet™ who also spoke to God. 
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(30) ADVICE TO THE SEEKER OF TRUTH 
Azala Auham, 1891, Part 1, p. 104, Rahani Khaza’in vol.3 


He is not wise who, because of the impatience of the self, 
Is bent immediately upon obstinacy and denial. 


The seeker of truth should observe patience because a seed in the world 
Brings out the fruit of whatever qualities lie hidden in it. 


A man needs to have a little light of sagacity at this time 
So that the truth becomes apparent by itself. 


The hidden truth of the truthful ones does not remain concealed— 
The hidden light exhibits illumination on a person’s forehead. 


Anyone who has drunk the cups of union from someone’s hand, 
His countenance continues to display the joy of union all the time. (5) 


(31) DESCENT OF THE MESSIAH 
Azala Auham, part 1, 1891, p. 180-185, Rahanit Khaza’in vol.3 


Anywhere when mention is made of the Messiah and his descent, 
I make this statement although they do not place their belief in me: 


God Almighty has breathed® into my heart 


That I am a true manifestation of that chosen one’. 


* Meaning that God has revealed to me. 


* Referring here to Jesus Christ. 
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I am the promised one and I have come as described in the Traditions— 
What pity if they do not see my countenance with their eyes. 


My complexion is wheat-like and there is distinct difference in our hair— 
As it is described in the Traditions of my master. 


In this advent of mine, there is no room for doubt or confusion— 
The leader'’ has separated me from the red-complexioned'! Messiah. (5) 


Do not be surprised at the mention of the eastern minaret— 
As the manifestation of my sun itself is from the east. 


Behold! It is I who has come according to the good tidings— 
Where is Jesus™ that he may lay his feet on my pulpit? 


He whom God has given a place in the everlasting heaven, 
How can he, contrary to the promise, come out of paradise? 


Because a disbeliever worships the Messiah through ignorance, 
God’s regard for His own honour made me his equal. 


Go and cast an eye on the Qur’an with understanding 
So that this secret hidden in me becomes apparent to you. (10) 


'° The leader here refers to the Holy Prophet Muhammad™. 


' Pointing out the fact that the ancient Messiah and the returning Messiah are two 
different persons according the Ahadith. The ancient Messiah being red-complexioned 
and the returning Messiah being wheat-coloured. 
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O Lord, where is the confidant to the secrets of revelations 
So that the light of his heart brings news from my announcer!*? 


That eminent one showed his face during the fourteenth century— 
Thirteen hundred years after the idols were cast out from the Ka‘ba. 


The benevolence of the source-of-blessings became so roused 
That the call of the friend came from every lane and pathway of mine. 


O objector, have patience with the fear of God 
Until God Himself makes manifest that light of my star. 


Have you not read that you should have good opinion? 
Then why, my brother, do you go beyond the limits? (15) 


Why do you assail me like this with the dagger of the tongue? 
I have not come by myself; Iam from the Mighty and the Great Glorious 
One. 


I am appointed—and what control do I have in this matter? 
Go, say this thing to God Who is my Commander. 


O he who runs towards me with a hundred axes, 
Fear the Gardener, as I am a fruit-laden branch! 


'? “Announcer” here alludes to the Holy Prophet“. 
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The order comes from the heavens—I convey it to the earth— 
If I hear it and do not convey it, where do I take it? 


O my people! Do not become despondent from my speech— 
Do not get so excited in the beginning—see until my end. (20) 


I do not say it myself—tt is so in the tablet of God— 
If you have power, erase this plan of my God. 


I am in the grip of amazement and grief because of my own people— 
O my Lord, bless me, as I am afflicted with this woe. 


Neither their eyes remain, nor ears, nor the light of heart— 
Except for one tongue of theirs, which is not equal to a single dirham’. 


To say bad about me is considered a kind of worship by them— 
In their eyes, I am more defiled than every crooked one. 


Yet, O heart, you make allowance for their sake— 
After all, they make claim to the love of my Prophet™.! 5) 


O the denier of the message of angels and of the proclamation of truth— 
Do not look for the error in me—I see the error in you. 


'S A lowly coin equivalent to a penny. 


°140° Poems 

grehctydineildy 
MIE THY 

iGedirins? a4, Sos 
23s Hoh J Re 

eve Hip rd 
(22 ee lyye “or 

WsPUh AU pi 
(AN eg Fiza JEAE 

mip Lee Si bse 
pepe uhesiobs 

ibe piesieris 
coe Zusir- LAS 

Hass rp hng 
pi figs wigs 

eth rule 
(3 Yi MILL T+ 


°141* Poems 


O dear one, my soul is melted with the grief for your faith— 
But this is highly strange that in your estimation I am a disbeliever. 


If you wish the reality of our truth to be illumined upon you, 
Ask for the illumination of the heart from that Benevolent Person. 


Where is my heart’s desire to consider anyone a disbeliever? 
I am intoxicated with the cups of my Beloved’s bounties. 


What effect can reviling by enemies have on me? 
I am filled with the thought of the Friend—I am in a delightful dream. (30) 


I am steadied by the revelation of God, which is with me— 
His message is like a life-giving breath for me. 


I have taken my belongings to the home of my Friend— 
Do not ask me about this dark world. 


His love has entered the cells and fibres of my heart— 
His love has become a brilliant sun for me on the path of faith. 


If the secret of love between Him and I were divulged, 
Many a person would have laid their lives at my door. 
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Worldly people do not comprehend my secret— 
I have concealed my light from the eyes of the bats. 


Leaving my path, whatever they choose is of no value— 
He is unfortunate in whose sight worthless is revered. 


Every moment we drink from the cup of the Friend’s union— 


(35) 


Every moment I am the Friend’s companion against the spite of the denier. 


The breeze of paradise blows over my grief-stricken heart— 
The smoke from this incense-grate gives off lots of lovely fragrance. 


The stench of the jealous ones does not inflict any injury upon me— 
I am perfumed by the musk of His remembrance all the time. 


My affair has reached such a level in the sight of the Friend, 
That I am much higher than the intelligence and insight of strangers. 


My feet are sliding into the paradise with the grace of the Friend— 
And with the grace of that Friend, the wine-cup is in my hand. 


The fervour of His acceptance that takes place at the time of prayer, 
Even my mother has not heard so much wailing. 


(40) 
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Every way and in every direction, I see the countenance of that Friend— 
Who else is there who comes in my thoughts? 


Alas! This group of friends has not recognised me— 
They would recognise me when I have passed away from this world. 


What if my heart is wounded because of pain and grief for them? 
The desire is to lose even the head in this endeavour of mine. (45) 


A myriad woes afflict me every night because of sympathy for the people— 
O Lord, grant me salvation on that day full of shame”. 


O Lord, pray wash off their laziness with the water from my eyes— 
Because today my bed has become wet from this grief. 


Pray help! Because I shed water for Thy sake— 
Pray help! Because there is no one else like unto Thee. 


The gloom of woes does not come to an end— 
This night may continue until the Day of Resurrection. 


The heart is wounded by the grief for this ignorant nation— 
Also because of crooked scholars who are after my neck. (50) 


'* The day full of shame alludes to the Day of Judgment. 
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If dry knowledge and blindness of the heart were not an impediment, 
Every scholar and theologian would have been like servants for me. 


My pronouncements have an effect on stone, however 
These people are deprived of my effective discourse. 


Knowledge is that which is accompanied by the light of sagacity— 
This obscure knowledge—I would not buy it for a penny. 


Today, my people do not recognise my station— 
One day, they will remember my blessed time with tears. 


O my people! Cast an eye towards the unseen with patience, 
So that I raise’> my hands with humility for your sake. 


If my worth to you is like dust, so what— 
Let alone dust, I am less than rubbish and refuse. 


It is His bounty and grace that He has bestowed, otherwise 
I am an insect, not a man—I am an oyster-shell, not a pearl. 


His hand pulled my heart away from the strangers in such a way 
As if no one else had existed in my imagination. 


'S Meaning raising the hands for prayer to God. 


(55) 
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After God, I am intoxicated with the love of Muhammad**— 
If this happens to be disbelief, by God I am a firm disbeliever. 


Every cell and fibre of mine is permeated with his love— 
Myself being empty, I am filled with the concern for that beloved. (60) 


In the Holy Sanctuary, I am the lamp of truth— 
His hand is my protector from every fierce wind. 


Every moment, the heavens keep giving testimony of my truth— 
Then what grief do I have if the dwellers of the earth deny me? 


By God, I am like the ark of Noah from God— 
Unfortunate is he who remains far from my mooring place. 


This fire that has scorched the Latter Days— 
For its remedy, by God, I am the river of Kauthar"®. 


Iam not a Messenger’’ and I have not brought a Book— 
Yes, Iam a recipient of revelation and a Warner from God. (65) 


O Lord, pray cast a glance of benevolence and grace because of my grief— 
Except for Thy hand of mercy, who else is there as my helper? 


May my life be sacrificed on the path of Mustafa’s religion— 
This is my heart’s desire if it becomes feasible! 


16 : ! : 7 
Kauthar is a blessed river in paradise. 


'7 The Promised Messiah** has used the word “Messenger” here in the sense of a law- 
giving Messenger. Otherwise, he did claim to be a dependent non-law giving 
Messenger and Prophet of God. 
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(32) AN ADDRESS TO GOD 
Azala Auham, 1891, part 1, p. 294, Ruhani Khaza’in vol.3 


O God, I sacrifice my life for Thy secrets— 
Thou givest understanding and acumen to the illiterates. 


In Thy world, where is there an illiterate such as I? — 
My upbringing was carried out in ignorance. 


I used to be an insect—Thou made me a man— 
I am more amazing than the fatherless Messiah! 


(33) A PLEA TO GOD 
Asmani Faisla 1891, p. 321, Rahani Khaza’in vol.4 


O God, O the Master of the heavens and earth— 
O the Sanctuary of Thy own people from every calamity— 


O the Merciful and the Protector and the Guide— 
O He in Whose hand is benevolence and decree— 


A severe commotion has fallen upon the earth— 
Pray have mercy upon the creatures, O the Creator of souls. 


Pray manifest a decisive command from Thine own Person 
So that dissension and rioting are terminated. 
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(35) ADVICE TO THE JAMA‘AT 
A’ina Kamalat Islam, 1893, Title page, p. 2, Riih@ni Khaza’in vol.5 


Strive, O young ones, so that the religion is strengthened— 
So that spring and splendour are developed in the garden of faith. 


O friends, if you take pity at the humbleness of Islam now, 
You will be regarded as the Companions of the Prophet™ by God. 


Hypocrisy and discord among the ignorant may be removed— 
Great unity, love and affection may develop. 


Get up for the purpose of striving so that from the court of the Lord, 
Succour may come for the helpers of the true faith. 


If today the concern for the honour of faith stirs in you, 
By God, rank and honour shall be given to you as well. 


If you open your hand of generosity for the aid of Islam, 
Suddenly, the hand of Providence will also be opened for you. 


Loss of wealth on His way does not make anyone poor— 
God Himself becomes a helper if there is determination. 


O friends, spend two days of your life working for the faith— 
As the time of departure shall bring about a hundred regrets. 


(5) 
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By fulfilling the hope for the faith, your hopes will be fulfilled— 
Blessings will come after a hundred disappointments, despairs and grief. 


Look at the Prophet’s helpers how they worked, so that you know 
That by supporting the faith, springhead of wealth is opened up. (10) 


Strive with heart and soul so that your hands achieve some service— 
You will obtain everlasting life if this drink is produced. 


O brother, they are giving free this reward for help, otherwise 
This happens to be a heavenly decree—it will come about in any case. 


I see that the Mighty and Pure God so desires 
That the power and splendour of Islam develops once again. 


O Benefactor! Send myriad blessings on him who is a helper of the faith— 
Pray avert his calamities if misfortune ever comes about. 


O Mighty and Supreme God, keep him so happy 
That a heaven develops in every undertaking and affair of his. (15) 


Pity and grief! My people do not listen to my wailing— 
I give them advice in every way so that they heed the warning. 
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I do not believe that they will open their eyes— 
Until such time that dread, virtue and fear develop in them. 


They consider me a deceiver and liar—rather worse than disbelievers— 
I do not know as to why hatred has developed for the light of God? 


Do you wonder, O ignorant and neglectful of the faith, 
That a spring of life has emerged from God during this gloom? 


Why does a man wonder with respect to this concern 
That an abolisher of neglect has been born for those affected by sleep? (20) 


O my people! You have forgotten the Traditions of God’s Prophet“— 
That at the head of every century, a reformer is born for the people. 


(36) THY LOVE IS A REMEDY FOR A THOUSAND 


AILMENTS 
A’ina Kamalat-e Islam, 1893, p. 3, Rahani Khaza’in vol.5 


Thy love is a remedy for a thousand ailments; 
By Thy countenance! Freedom lies in this captivation! 


To seek the refuge of Thy countenance is not the way of the crazed— 
Because coming under Thy protection is great shrewdness. 
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I shall never hide the wealth of Thy countenance’s love— 
Because hiding Thy love is disloyalty. 


I am ready to lay down my head and life for Thee— 
Because to hand over the life to the beloved is real love. 


(38) IRRIGATION OF TREES OF LOVE 
A’ina Kamalat Islam, 1893, p. 55-57, Rahani Khaza’in vol.5 


Irrigate the tress of love with the water from your own eyes— 
So that one day they yield for you fruits full of sweetness. 


The moon of Islam contains many truths inside it— 
What would they know about this moon who are enslaved to its image? 


I have come from the Friend so that I show this moon to the people— 
If you do not see it today, you will see it on the day of regret'®. 


If my station is hidden from your eyes, do not say a word— 
Because an intemperate patient does not see the face of health. 


Because you were not granted a discerning eye and the light of gnosis, 
For this reason, you called the lovers of faith disbelievers. (5) 


'S Alluding to the Day of Judgment. 
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O fool, where should we run to from the threshold of Mustafa‘? 
We cannot find such splendour and wealth any other place. 


Thank God that these people severed the relations by themselves— 
God provided solitude through His mercy and benevolence. 


What hell I used to see from the sight of those faces— 
I take pride in my Beloved that He granted me paradise again. 


Why are you bitter about the nearness I possess with respect to the Beloved? 
If you have strength in your hand, avert the provisions that are destined. 


His pure garment cannot be held through haughtiness— 
Only he finds respect from Him who burns his raiment of esteem. (10) 


If you desire the path of God, give up the boasting of knowledge— 
Because the haughty and the proud are not given any access to His lane. 


Detach your heart from the worldly delights if you want God. 
“Because my Beloved likes those who are without enjoyments 


9919 


“It needs to be a pure drop of water so that a pearl is produced””°— 
When does an impure heart see the pure face of God! 


19 wae : 
This line is a revealed verse. 


20 eas s 
This line is a revealed verse. 
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I do not need one iota of this world’s respect— 
Do not place a chair for us as we are appointed for the purpose of service. 


All the people and the world desire respect for themselves— 
On the contrary, I wish for disgrace on the path of my Friend. (15) 


During these times, everyone wishes for peace and security— 
What has befallen this head of mine that it wishes for trouble! 


To me, wherever I look, I see the face of the Beloved— 
It shines in the sun—it displays elegance in the moon. 


I am covetous of poverty and meekness since the day that I learned 
That there is regard at His place for a wounded and humble heart. 


I have uprooted from the base that branch of egoism and conceit, 
Which produces the fruit of hatred and imprecation by its impurity. 


If the veil is lifted from the garden of my heart and soul, 
You will see therein that Beloved with pure countenance. (20) 


Our home and villa are illumined from the radiance of His light— 
However, only he can see who possesses insight. 
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The merciful glance of the Beloved has showered blessings upon me— 
Otherwise, how could someone like me obtain that rectitude and good 
fortune? 


The acquirers of superficial knowledge take pride in their knowledge— 
With their own hands, they have cast away spirituality, essence and truth. 


They have hidden their intellect and reflection behind veils of pride— 
They desire this wine as the pure ones desire the cup of nearness. 


God Himself has described the account of Satan so that they know 
That this haughtiness turns every worshipper into Iblis”'. (25) 


They have spent their life in wordiness without any gain— 
However, for the sake of their meaning, they have no spare time. 


Their bragging and boasting is also false with respect to the evident law— 
As he who is unaware of the truth, how can he understand the religious law? 


They regard the Nazarene Messiah alive until the Day of Judgment— 
However, they do not give this eminence to the one buried in Medina”’. 


Because they were eternally deprived of the fragrance of gnosis’ musk, 
They chose this disgrace in the honour of the king of creation. 


*! The one who refused to prostrate to Adam when ordered by God. 


> Alluding to the Holy Prophet Muhammad™. 
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They threw away all the pearls of the Qur’an like rubbish— 
Because of their incomplete knowledge, how the people have gone astray! 


They helped all the Christians with their own discourses— 
Visible courage came even to the worshippers of the dead”. 


How can I sleep comfortably during this fiery period— 
The time is demanding to make haste for help. 


The night is dark—there is fear of thieves—and my people are so heedless— 
Where do I go with this grief, O God? Show Thyself the hand of power. 


I do not fear that they are throwing dust at my light— 
How can that light remain hidden that God has granted to my nature? 


Their clamour does not bring any terror to me— 
Because a truthful one is not a coward even though he sees a great calamity. 


(39) THE STATION OF MUSTAFA““ 
A’ina Kamalat Islam, 1893, p. 112, Rithani Khaza’in vol.5 


How did the station of Mustafa became inferior 
Compared to that of the Nazarene Messiah, O immature child? 


He whose pure hand is the hand of God— 
How can it be said that he is separate from the Holy Spirit? 


*? Alluding to the Christians who worship Jesus Christ who is in fact dead. 
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He whose every deed and saying is our faith, 
How can his remoteness from Gabriel be tolerated for a moment? 


Such calumny upon the leader of the prophets! 
Why are you not afraid from the wrath of God? 


(40) DESCENT OF THE MESSIAH 
A’ina Kamalat Islam, 1893, p. 358, Riihani Khaza’in vol.5 


Because I have been granted light for the Christian people, 
For this prudent measure, my name has been given as Son of Mary. 


I glisten like the moon and shine like the orb of the sun— 
They are blind of eye that have fallen into denials. 


Listen, O seekers that this voice comes from the unseen: 
“A reformer is needed because evil has spread everywhere”. 


I am true and I have come from God with signs— 
A hundred doors of knowledge and guidance have been opened upon me. 


The heavens rain down signs—the earth says: “It is time”— 
These two witnesses are standing for my truthfulness! (5) 
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(41) ADVICE 
A’ina Kamalat Islam, 1893, p. 636, Riihani Khaza’in vol.5 


Friends! You should sacrifice yourselves for the sake of the honourable 
Beloved— 
Sacrifice your heart and soul on the path of that dearest Friend. 


For that easy-going person who looks for pleasures in this world, 
Make it an abode of grief for the sake of Muhammad’s faith. 


Pray come out of pleasant life, O men of God— 
For the sake of Islam, pray turn yourselves into wanderers. 


(42) MUHAMMAD™ IS THE PROOF OF MUHAMMD™ 
A’ina Kamalat Islam, 1893, p. 649, Rithani Khaza’in vol.5 


There is a wonderful light in the life of Muhammad**— 
There is a wonderful ruby in the mine of Muhmmad**— 


The heart is purified of obscurities at that time 
When it becomes part of Muhammad’s friends. 


I wonder at the heart of those unworthy persons 
Who turn away their faces from the dinner-table of Muhammad™. 


I do not know a single person in the two worlds 
Who has the splendour and majesty of Muhammad™. 
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God is repeatedly disgusted with that breast 
That harbours malice against Muhammad™. 


God Himself scorches that contemptible insect 
Who happens to be among the enemies of Muhammad™. 


If you wish riddance from the lust of the self, 
Become one of those enchanted by Muhammad™. 


If you wish that God utters your praise, 
Become an admirer of Muhammad” from the heart. 


If you wish to have proof, become his lover— 
Muhammad™ is the proof of Muhammad™. 


My head is sacrificed for the dust of Ahmad**— 
My heart is ever ready to be sacrificed for Muhammad™. 


I swear by the locks of the Messenger of God, that I am 
Devoted to the shining countenance of Muhammad™. 


If Iam killed on this path or burnt, 
I will not turn my face away from the threshold of Muhammad™. 


I am not afraid of the world in the matter of religious work— 
Because I possess the hue of Muhammad’s faith. 


It is very easy to cut off relations with the world 
By remembering the elegance and benevolence of Muhammad™. 


My every fibre is sacrificed on his path— 
Because I have seen that hidden elegance of Muhammad™. 


I do not know the name of any other teacher 
Because I was tutored at the school of Muhammad”. 


(5) 


(10) 


(5) 
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I have nothing to do with another beloved, 
Because I have been slain by the charm of Muhammad™. 


I want to have the corner of that eye— 


I do not wish for anything other than the orchard of Muhammad™. 


Do not look for my wounded heart in my side— 
Because I have tied it to the garment of Muhammad™. 


I am that fortunate bird from among the holy birds 
That has a place in the garden of Muhammad™. 


Thou hast illuminated our life with love— 
I sacrifice my life for thee, O dearest Muhammad™. 


Alas! Even if I lay down a hundred lives on this path 
It will still not be according to the majesty of Muhammad”. 


How much awe has been granted to this youth™ 
That no one comes out in the arena of Muhammad”. 


Beware! O ignorant and strayed opponent— 
“Be afraid of the sharp sword of Muhammad*”.”° 


The path of God that the men have forgotten, 
Find thou in the progeny and helpers of Muhammad™. 


Beware! O he who is a denier of the majesty of Muhammad*— 
And also of the manifest light of Muhammad**— 


Although miracles are now without name or sign, 
You come and see them among the servants of Muhammad™. 


** Alluding to the Holy Prophet. 


25 os. ae . 
This line is a revealed verse. 


(20) 


(25) 
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(43) GRATITUDE AND PRAISE OF GOD 
A’ina Kamalat Islam, 1893, p. 658, Riihani Khaza’in vol.5 


O my Soul—my benevolent Friend, my life is sacrificed upon Thee— 
When have Thou been inequitable to me that I be so now? 


Every need and wish that I desired from the unseen— 
Every intention that existed in my mind— 


Thou fulfilled all my longings through Thy benevolence— 
And Thou did favour by coming to my home Thyself. 


I had no knowledge of love and loyalty— 
Thou bestowed this wealth of love to me Thyself. 


Thou turned this obscure dust into an elixir Thyself— 
It was that beauty of Thine that appeared most excellent to me. (5) 


This brightness of my heart is not through piety and worship— 
Thou hast illumined it Thyself through grace and munificence. 


There are a hundred favours upon this handful of dust of mine— 
My life is pledged to Thy universal kindness—and so is my body. 


It is easy to give up both the worlds if Thy pleasure 
Is at hand, O my Refuge and Sanctuary and my Shelter. 


The season of spring and the time of flowers are useless for me— 
Because I remain permanently in the garden by thinking of Thy countenance. 


Why should I have the need for some other instructor? 
I have obtained my upbringing from the Protector Lord. (10) 


His eternal favours came so close to me 
That the voice of the Dear came from every lane and street. 
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O Lord, pray keep me firm at every step of mine— 
May there never be a day that I break Thy covenant. 


If the heads of the lovers are taken off in Thy lane, 
The first person who will boast of love will be I. 


(44) ADVICE 
Barakat-ud Du ‘a, 1893, p. 5, Rihani Khaza’in vol.6 


O the prisoner of thy own intellect, do not pride on thy existence— 
Because this sky full of wonders has brought forth many like you. 


A stranger never gains access to the lane of God— 
Whoever comes from the sky, he brings the secrets of that Friend. 


Understanding the Qur’an by oneself is false supposition— 
Whoever presents its meaning by himself, he brings forth filth and carrion. 


(46) THE FACE OF THE BELOVED 


Barakat-ud Du ‘a, 1893, p. 33, Ruhant Khaza@’in vol.6 


The face of the Beloved is not hidden from the seekers— 
It shines in the sun—it glows in the moon. 


However, that beautiful face remains concealed from the ignorant— 
It should be a lover for whose sake the veil is lifted. 
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His holy garment cannot be held through haughtiness— 
There is no path except humility, pain and restlessness. 


The path to the lane of the Ancient Friend is very dangerous— 
If you wish for the security of life, give up self importance. 


The acumen and intellect of the unworthy barely reaches His Word”°— 
Whoever gives up the path of egoism, he finds that path of rectitude. (5) 


Comprehension of the Qur’an cannot be had by people of the world— 
Only that intoxicated one knows its delight that drinks this wine! 


O ye who possess no knowledge of its inner light— 
Whatever you say in our regard, there is no reproach. 


We say these things by way of sermon and advice— 
So that through this ointment, that bad wound gets better. 


For the malady of denying the prayer, undertake the cure through prayer— 
Just like the cure for drinking is wine at the time of inebriation and burning. 


°° Alluding to the Holy Qur’an. 
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O ye who say: “If prayer has effectiveness—then where is it?” 
Then hasten unto me—TI shall show you like the sun. (10) 


Oh yes, do not deny the secrets of God’s abilities— 
End the discussion—take a look at our accepted prayer. 


(47) THE FAITH OF AHMAD™ 
Barakat-ud Du ‘a, 1893, p. 37, Ruhant Khaza@’in vol.6 


The faith of Ahmad has become helpless—no one is its supporter— 
Everyone is busy in his own work—not concerned with the faith of Anmad™. 


The flood of error is everywhere— it carried away myriads of persons— 
Fie on the eye that has still not become shrewd. 


O wealthy ones! Why is there so much heedlessness? 
Are you senseless because of sleep or the fate of the faith is not awake itself? 


O Muslims! For God’s sake cast a glance at the condition of the faith— 
There is no need to describe the calamities that I see. 
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Its garments have caught fire— Rise O brave men! 
Observing it from far away is not the task of the pious people. (5) 


My blood is always agitated in my heart for the sake of religion— 
No one is a confidant to this grief of ours except the Knower of secrets. 


Whatever befalls us through grief—who knows it except God? 
We drink poison but we do not have the capacity to speak. 


Everyone sympathises with his kith and kin— 
But alas! There is no sympathiser for this helpless one’. 


I see the blood of faith flowing like the martyrs of Karbala— 
I am amazed at these people! There is no love for that dear. 


I am surprised when I see their generosity in their personal affairs— 
Because all this generosity and munificence is not on the way of God. (10) 


O ye who possess ability and also the resolve to support the faith, 
Be generous—we do not care if it is little or more. 


See how it wallows in the dust because of injustice by worthless people— 
The faith, which has no peer under the revolving heavens. 


At this time of calamity, the recourse for us helpless ones 
Is nothing except the morning prayer and weeping at dawn. 


*7 Alluding to religion. 


°186° Poems 
P %A Mg 
Wh Sole Se teci 
oF é 
attain Si 
syoevel ins Eset 
* 4 & y 27 : 
oe Py ost li, 


Wy iseissi cA bile 
Spt Bi Pas 
SRLS jst Bessigress 
Vie riesdy» fp us 
FI Jy they PA Ls Aides 
SINISE IA epteyayt 
Pilerypint vs Awd BAAN 

27 ny < vik 

Jan arhieriyhh 


°187* Poems 


O God, pray never delight that obscure heart 
Which does not care for the faith of Ahmad™ the chosen one. 


O brother, the days of enjoyment are just five— 
The enjoyment and spring of the garden and orchard are not permanent. 


(48) OUR GUIDE AND LEADER 
Majmii‘ Ishtiharat vol.1, March 17, 1894, p. 366 


Mustafa™ is our guide and leader— 
Whose like even the angels have not seen. 


He is such that God has not created a face like his— 
He is such that his pathway is a trove of intellect and intelligence. 


The enemy of the faith is making attacks on him— 
It would be a pity if I keep sitting silently. 


When the voice of the vile one reached my ear, 
Lamentations rose in my heart like doomsday. 


For how long can I observe patience? 
For how long can a heart be patient after drinking poison? (5) 


He is not a Muslim—rather worse than a disbeliever— 
Who does not possess sense of honour for that pure one. 


May my life be sacrificed on his pure path— 
This is the glad tiding if it happens to come about. 


The head that is not placed at his blessed feet— 
Is a heavy burden carried upon the shoulders. 
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(53) ADVICE 
Sat Bachchan, p. 165, Riuhani Khaza’in vol.10 


You possess only a single drop of intellect and intelligence— 
But His power is an ocean without limits and counts. 


If you listen to the accounts of the truthful ones, 
You would not shake your head like those who ridicule. 


You consider yourself an intelligent one— 
You are not even aware of the stations of men of God! 


(56) DO NOT MENTION TO ME ABOUT ANY KING 
Hujatullah, 1897, p. 149, Rahani Khaza’in vol.12 


Do not mention to me about any king— 
Because I am lying on the door as a hopeful one. 


That God Who grants life to the world— 
Who is Wonderful, Creator and Nourisher— 


Who is Generous, Mighty and Remover-of-difficulties— 
Who is Merciful, Benefactor and Fulfiller-of-needs— 


I am lying at His door because they say: 
One thing leads to another in the world. 


When I remember that faithful Friend, 
I forget every relative and friend. (5) 


To whom should I bind my heart besides Him? 
As besides His countenance, I do not find any peace. 


Do not look for my heart in my wounded breast— 
As we have tied it to the garment of the Beloved. 
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My heart is the throne for the Beloved— 
My head is sacrificed on the path of the Dearest— 


How do I express as to how much is His grace upon me 
As His benevolence has no boundaries? 


How can I count His bounties 
As His kindness is beyond any measure? (10) 


Ihave such a connection with that Cherished one 
That no one has any awareness of that affair. 


I cry on his door so much—as cries 
A pregnant woman while making her delivery. 


My time is filled with love for Him— 
What auspicious time—what delightful period! 


I sing thy praise, O the rose-garden of the Friend— 
As thou hast made me independent of garden and spring. 


(58) MAN OF GOD 
Al-Hakam newspaper, 6-13 August 1898 


Every task that is performed through the prayers of one lost in the Beloved, 
That task cannot be done by the sword—nor by the wind—nor rain. 


That hand has an unusual effectiveness, if it is the hand of a lover— 
He turns an entire world around to fix the affairs of a lamenter. 


If the lips of the man-of-God move who is immersed in Him, 
God creates all sorts of means from the heavens. 


In this manner, God lets a worthless person to be useful— 
This is the proof of Him Who is hidden from the creatures. 
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However, it is necessary that His seeker is patient and truthful— 
He who is loyal with his heart and soul does not see the day of hopelessness. 


(59) ADVICE 
Ayyam-us-Sulh (1899), p. 363, Ruhani Khaza’in vol.14 


Be afraid of God Who is Independent and extremely wrathful— 
I do not suppose that a God-fearing, righteous person encounters evil. 


I do not believe that such a person is disgraced 
Who fears that Friend Who is Forgiver and Coverer-of-faults. 


If the thing that I see, my dear ones could see as well, 
They would have repented from the world with weeping and bloodied eyes. 


From the evil deeds of men, the sun has become obscured— 
The earth has also brought the plague for the purpose of fear and warning. 


If you consider it, this trouble is like the trouble of doomsday— 
There is no remedy for its removal except the doing of righteous acts. 


One should not rebel against the Possessor of esteem and honour— 
Because if He wishes, He can kill you in an instant like a worthless insect. 


I say this to you in sympathy—you ponder over it yourself— 
Intelligence is meant for such a day, O wise and shrewd one. 


(60) A PLEA TO THE CREATOR 
Hagigatul Mahdi, 1899, p. 434-435, Ruhani Khaza’in vol.14 


O the Mighty and Creator of heavens and earth— 
O the Merciful and the Gracious and the Guide— 
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O Ye Who keepest an eye over the hearts— 
O Ye from Whom there is nothing that is hidden— 


If Thou seest me full of sin and evil— 
If Thou seest that Iam bad by nature— 


Then you shatter into pieces my evil self— 
Make happy this group of rivals— 


Shower the cloud of mercy upon their hearts— 
Fulfil every desire of theirs with Thy grace— 


Spew fire upon my home and dwelling— 
Be my enemy and destroy my undertakings— 


However, if Thou findest me as one of Thy servants— 
Thou findest that my desire is Thy threshold— 


Thou seest such love in my heart, 
The secret of which Thou has concealed from the world— 


Then deal with me in the spirit of love— 
And reveal a little something of the secrets. 


O Ye Who comest to the side of every seeker— 
He Who is aware of the grief of every grief-stricken— 


For the sake of that relationship that I have with Thee— 
For the sake of that love that I have planted in my heart— 


Come out Thyself for the sake of my exoneration— 
O Ye Who art my sanctuary, security and refuge. 


That fire that Thou hast lit in my heart— 


And through its flames Thou hast scorched Thy strangers— 


(5) 


(10) 
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Illuminate my countenance with the same fire as well— 
Turn this dark night of mine into a day— 


Open the eyes of this blind world— 
O severe Apprehender, show Thy force— (15) 


Show the light of Thy sign from the heavens— 
Show a single flower from Thy garden— 


I see this world full of vice and corruption— 
The heedless ones do not remember the time of death— 


With respect to the truths, they are ignorant and strangers— 
Like the children, they lean towards the fables— 


The hearts have become cold to the love of the Friend’s countenance— 
The faces of their hearts have turned away from the Friend’s lane— 


The flood is raging and the night is dark and obscure— 
With Thy munificence, pray bring out the sun! (20) 


(65) SIGNS FOR MY ADVENT 
Tuhfa Golarwiyya, 1902, p. 155-156, Ruhani Khaza’in vol.17 


The heavens are raining signs—the earth says: “It is time”— 
Even then, take a look at their spite and malice and denying. 


O accuser! Cast a look at the world for God’s sake— 
How could God remain silent at such a time of danger? 


Those afflicted in faith have summoned me from the heavens— 
I came at a time when their hearts had become bloodied with grief. 


Our claim is supported by hundreds of signs— 
The sun and the moon also stood up for the sake of our truth. 
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(68) MY SIGNS 
Kashti-e Nuh, 1902, p. 85, Ruhant Khaza’in vol.19 


Although the signs are not under the control of any person, 
However, I show a sign from the signs of my God— 


That such a fortunate person will find riddance from the plague, 
Who jumps and finds security within my courtyard. 


I swear by my own God and by His greatness 
That all these things I say are from the pure revelation. 


What is the need for any discussion—this is sufficient, 
For him whose heart has turned black through my denial— 


If any of my promises comes out to be false, 
It is justified if everyone rises against my person. (5) 


(69) MY RELATIONSHIP WITH MY GOD 
Al-Hakam newspaper, 31 January 1904 


Every moment, I carry out the praise of my Friend with heart and soul— 
I am not such who would be neglectful of my own task. 


At all times this desire surges through my heart 
That whatever there is, I sacrifice for the sake of my own Beloved. 
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Although I have become like dust on the path of the Beloved, 
But my heart is restive to blow away my own dust for Him. 


I go to the garden of lovers; aside from that garden, 
Why would I make my own dwelling in the lane of strangers? 


I received glad tidings that the days of spring have come again— 
I inform the world with my own leaves and flowers.— (5) 


I put on display the relationship with my Beloved— 
I prey myself upon the Huma’ of the height of blessings. 


O my denier! Listen to me with sensible ear— 
That I myself make God a witness upon it. 


Refrain from the thought of discord—turn to reconciliation— 
Otherwise, I shall lament in front of my own Sympathiser. 


I shall lay to waste the edifice of all the contemptible ones— 
If I let loose a waterfall from my own eyes! 


I am sitting at the pathway at all times, 
So that I petition the plea to my own Friend. (10) 


By the Friend’s countenance! I am burning for the sake of my people— 
So that I make their heart like my own wounded and afflicted heart. 


(70) IN PRAISE OF LOVE 
Al-Badr newspaper, April 16, 1904 


O love, you have revealed strange consequences— 
On the Friend’s path, you have made injury and ointment just alike. 


°8 Huma is a mythical bird about which it is said that if its shadow falls on someone, he 
becomes a king. 


°202¢ 


WN pryi gets 
wtrurinsd 
ES Wyatgrzetss 
ih igiebee il 
AW LOWE 
ut Lis Cia tL, 
itt Copohi Bian 
ity ak Toh 
i a 


Hiei bunts 
ive Ha; 
ws ACCES Figs 
yy yy leer 
ade rorole 
ye ipen Fi; 
rs Ugiblest Sg 
(7k Wixi pratt 
UI NALMLNET Ae! 
Meus’ BPs 


ish Wi SeOT 
Sp Moy lego A ct 


203° Poems 


You have bewildered the entire assemblage of the two worlds— 
You have dishevelled and astonished all the lovers. 


You turn a speck into the sun with a single splendour— 
Many a times you turn the dust into glittering moon. 


Wonderful! What miracle you showed that by a single splendour of grace 
You closed the door of departure—you made easy the arrival. 


You turn the wise of the world into crazed ones— 
There are many a dwellings of the shrewd that you lay to waste. (5) 


No one lays down one’s life for another with truth and fidelity— 
The truth is that you have made this commodity very inexpensive. 


All petulance, mischief and pertness end upon you— 
There is not a single shrewd one whom you did not cause to weep. 


You roasted everyone who fell into your chafing-dish— 
Whoever came to you delighted, you made him cry. 


Until such time that I became crazed, I did not gain my senses— 
O obsession! I salute you, what a favour you have rendered! 


O the fever of love, by God, despite this bloodiness, 
While you are an infidel, you made me into a believer. (10) 


I hear your clamour everywhere—be it reality or illusion— 
You have scorched the breasts of Muslims and pagans alike. 


That Messiah whose station they say is in the heavens— 
It is your graciousness that you made me that from this dust. 
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(74) ADDRESSING GOD 
Chashma’-e Masihi, 1906, p. 391-392, Ruhanit Khaza’in vol.20 


O Thou on Whom my head, my life, my heart and every fibre be sacrificed— 
With Thy mercy, open upon my heart every door of knowledge about Thee— 


That philosopher is crazed who searches for Thee with intellect— 
That hidden path of Thine is far removed from intelligence— 


No one among them is aware of Thy sanctuary— 
Whoever became aware, he became so through Thy infinite benevolence. 


Thou givest away both the worlds to the lovers of Thy countenance— 
Both the worlds are worthless in the eyes of Thy servants. 


Pray cast a glance so that fighting and warfare are finished— 
The people are in need of the passion for Thy proofs. (5) 


Pray show one sign so that Thy light shines in the world— 
So that every denier among the people becomes the singer of Thy praise. 


If the earth gets chaotic and disarrayed, I have no worry— 
The only grief I have is that Thy illuminated path may be lost. 


Discourse and discussion about the faith is a big headache— 
End the narrative through Thy most magnificent signs. 


Shake up the disposition of the rivals with quakes— 
So that they come unto Thy threshold in fear. 


Pray issue forth a spring of mercy in the guise of earthquake— 
For how long would this weeping servant of Thine burn with grief? (10) 
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(76) THE CURE FOR OUR AFFLICTION 
Tashhidhul-adhhan magazine, September 1, 1906 


I have neither piety, nor worship, nor service nor anything else— 
All that I have is that my life is pledged for the Beloved. 


What deliciousness is there in His countenance that my life be sacrificed for 
Him— 
What pleasure is there in His lane although blood rains therein— 


He made me the Messiah of the time when He saw this condition of mine— 
You see the arguments of the claim—although you consider them useless. 


I do not desire the cure for love because therein is our annihilation— 
Our cure is through this very grief, and pain and affliction! 


(77) AN ADVICE 
Tashhidhul-adhhan magazine, September 1, 1906 


If you are a man, seek the path of God— 
Why do you cry day and night after this dead world? 


I am not grieved if they turn away their heads from me now— 
Because the giving up of habits and customs is very difficult. 


Look at the heavens, that the sun and the moon became dark— 
The earth has brought forth the plague for the purpose of warning. 
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(78) LOOK AT THE SIGNS 
Tashhidhul-adhhan magazine, September 1, 1906 


Cast one glance at the heavens—cast one glance at the earth— 
Then look at the countenance of the Friend with the mirror of impartiality. 


The heavens have shown many signs for my truthfulness— 
The earth, too, says: “It is time,” with a plaint and a groan. 


A hundred thousand calamities have raised their heads everywhere— 
Terrifying and dreadful winds are blowing in every direction. 


Leader of the pure—Muhammad**—who is the beloved of God— 
You know yourself as to what every accursed one is saying in his honour. 


(80) ADVICE 
Brahin-e Ahmadiyya, Part 5, p. 76-77, Ruhani Khaza ‘in vol.21 


Without the grace of God, what is the remedy for sinfulness? 
Even a miracle gives no benefit to those who are unfortunate. 


If a hundred moons and suns shine in the sky, 
He who has lost his eyesight cannot see a bright day. 


O wise one, have fear of Him unto Whom you shall depart— 
Why do you attach your heart with the world—do you know the time of 
departure? 
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For the sake of the world, do not rebel against God’s commands— 
O unfortunate one, do not purchase disgrace for the sake of a few days. 


If you wish to obtain honour and wealth in the two worlds, 
Belong to God and adopt the way of obedience from the heart. (5) 


Be a servant at his threshold and rule over the world— 
The worshippers of the Lord have no fear of the rivals. 


You come to the Friend with your heart so that the Friend comes also— 
Love pulls in the love with spiritual attraction. 


God comes to the help of him who is the helper of the faith— 
This has been the law since eternity in the court of the Lord. 


If you do not find it creditable, read these accounts of mine— 
So that you can see all kinds of aid for my difficulties. 


Whoever finds something from the Threshold, he finds it through service— 
As there is punishment for heedlessness and reward for service. (10) 


I am astonished at my own undertakings and I do not know the secret— 
As I see these bounties and splendours without any service! 
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I am concealed and hidden and veiled and covered— 
How can they know about me those who are enslaved to haughtiness? 


Every moment I hear the proclamation of mercy from the court of the Lord— 
If an insect curses me, how weighty is that absurd cursing? 


Whether you desire to enter the circle of the men of God—or do not desire— 
We have written this by way of affection as we are appointed for preaching. 


(81) AN ADDRESS TO GOD 
Brahin-e Ahmadiyya, Part 5, p. 153, Ruhani Khaza’in vol.21 


O the Eternal Friend—for me Thy countenance is sufficient— 
Thy lane is better than a thousand paradises for me. 


I only look at other directions for the sake of affairs, otherwise 
My sight is set upon Thee every moment. 


If someone makes an attack on my honour— 
My way is to observe patience, in accordance with Thy attribute. 


I am nothing and I have little respect, however, 
This war is for the sake of Thy honour. 


(83) LOVE 
Hagiqatul Wahiy (1907), p. 212, Ruhani Khaza@’in vol.22 


No one lays down his head for someone else, nor sacrifices his life— 
It is love, which makes this task carried out with great sincerity. 


It is love, which makes one enter a blazing fire— 
It is love that makes one roll about in disgrace in the dust. 
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I do not accept that a heart can be purified without love— 
It is love, which can free suddenly from this bondage. 


(85) EXPLANATION FOR BEING SON OF MARY 


Hagigatul Wahiy, 1907, p. 352-353, Ruhani Khaza@’in vol.22 


He who says: “How did you become Son of Mary?”,— 
He is ignorant of the secret of God. 


That God Who is Mighty and the Lord of mankind, 
He put down my name as Mary in the Brahin”®. 


For a long time I remained in the hue of Mary— 
I did not give my hand” to the saints of the earth. 


I received my rearing and nurturing like a virgin— 
I remained unacquainted with a companion on the path of God— 


Afterwards, that Mighty and Exalted Lord, 
Breathed the spirit of Jesus into Mary. 


Thus, with His breath, another hue became manifest— 
From that Mary, the Messiah of this age was born. 


This became the reason for “Son of Mary” being my name— 
Because becoming Mary was my first stage. 


After that, with the breath of God, I became Jesus— 
My rank became higher than the level of Mary. 


All these are sayings of the Lord of the worlds— 
If you do not know it, take a look in the Brahin. 


God’s wisdom contains many secrets— 
People understand these hidden points very little. 


(5) 


(10) 
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For understanding, the grace of God is required first— 
Any undertaking that is without grace does not come out right. 


If you do not find refuge with the grace of the Gracious— 
You find darkness on every step of the way. 


Seek the grace of God through humble supplication— 
Walk slowly—do not run like a wild horse. 


O ye who are bent upon accusing us of infidelity— 
Your own home is laid to waste—you are concerned about others— 


A hundred thousand infidelities are hidden in your own self— 
Go away! What crying do you do for the infidelities of others! 


Arise and put right your own self, first— 
The critic should first obtain his own eyesight! 


If an accursed one throws curses upon us, 
It does not fall upon us but he disgraces himself. 


The curse of the cruel people is easy— 
The curse is that which comes from the Gracious. 


(86) ADDRESSING GOD 
Hagigatul Wahiy, 1907, p. 355-456, Rahani Khaza’in vol.22 


How sweet is Thy visage, O my Beloved— 
How sweet are Thy attributes, O the life of my life. 


When I saw Thy countenance, I attached my heart to Thee— 
No one else remained in the world other than Thee. 


Withdrawal from the two worlds can be tolerated— 
But separation from Thee scorches my very bones. 


(15) 
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The body can be easily consigned to the fire— 
But separation from Thee—my life ends with great wailings. 


(87) PURPOSE OF MY ADVENT 
Hagiqatul Wahiy, 1907, p. 409, Ruhani Khaza’in vol.22 


When the command was given to me for the Christian people— 
For the sake of expediency, my name was given as Son of Mary. 


The heavens rain down the signs—the earth says: “It is the time”— 
These two witnesses are standing for my attestation. 


I have not come without purpose—nor have I come at an improper time— 
My people are against me because of ignorance and prejudice. 


O distrustful one, do not look at me with suspicion— 
Look at the discords which have taken hold in every country. 


When the earth, O friends, opened thousands of doors for vice and mischief, 
Then a door was opened up by Him from the heavens. (5) 


(88) THOSE WHO COME FROM GOD 
Hagigatul Wahiy, 1907, p. 602-603, Ruhani Khaza’in vol.22 


He who comes from God, succour comes running to him— 
The sun and the moon attend to him like servants. 


For the truthful ones, light is granted from God— 
The love of that Eternal Friend shines in their countenance. 


They undertake difficulties for the sake of sympathy for the world— 
They are unpaid servants and keep a veil over the world”’. 


*’ It means that they keep the world’s weaknesses and flaws under cover from exposure. 
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They spend their lives unconcerned with the group of haughty ones— 
They are the kings of the two worlds—independent of the jealous ones. 


Handing over their heart to the Beloved is their characteristic— 
They give up their life for the sake of that Beloved at the time of trial. 


(92) LAMENTATION 
Tashhidhul Adhhan, March 1910 


Grief! Great grief! Life gone by is ruined— 
Our impious self did not become subservient. 


Even an enemy does not do this to an enemy— 
What we have done to ourselves as injustice. 


The disbelievers—their hearts are dead— 
No lamentation comes forth from the dead— 


To keep the heart busy in the affairs of the world, 
Keeps one away from the actions for the hereafter. 


That person who worships the world 
He spends just a few days in the world with enjoyment. (5) 


It needs God’s grace and extreme striving 
So that one is saved from falsehood, evil and wickedness. 


Whoever is liberated from the wickedness of one’s self, 
His sin has been subdued and his harshness is justice. 


222° Poems 


pitts Selligas Setyed A ex 
Pius SP bah ln 
vf Ki, uber bly HSE Lbs 


(eiftl3 


i (Ubuzif yest 


Bi nt Seud 943 
Kutt set 
dy Pertti S 
Hyp Bey 
Mi Neth as Be saz 


RuGleAechar 
Lain by 
l a %4 UG yet 
eet, fe 
RAD Gitte iad) 
Aptigibetfi 


0223 Poems 


(94) A PLAINT 
Al-Fadl, June 19, 1913 


If the seven climes are unaware of my condition, so what— 
My grief is this that the Beloved is also not aware. 


This saying of the masters, having knowledge and intelligence, should be 
remembered: 
The statement of every unrefined person is not reliable. 


For the wise, a single hint has an effect on the heart— 
For the ignorant, a hundred books of advice come to no avail. 


(97) A PLEA TO THE MUSLIMS 
Majmu ‘ Ishtiharat, Riad Hind Press, Qadian p. 126-129 


Grief! The beauty of the Qur’an’s countenance did not become apparent— 
It is evident by itself but there are no signs of the wise ones. 


People make demands as to where is its miracle— 
A hundred sorrows and regrets that the appreciators of miracle are not there. 


We are blind and through extreme ignorance, for our eyes 
That handsome countenance and fragrant locks are not there. 


I see that everyone is involved in his own sorrow— 
No one has the concern for the publication of the Qur’an with all one’s soul. 


I have heard about Joseph that a caravan helped him— 
For this helpless Joseph*’, no caravan is there. (5) 


My life has been scorched with the grief for this Book— 
I have been burned so much that the very hope for life does not remain. 


*° Joseph here alludes to the Holy Qur’an. 
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Last night, I had a little patience for some reason— 
Tonight, do not ask about my condition as no strength and ability remains. 


O the leader of creation! This is the time for help— 
In the garden of your mansion, no gardener remains. 


I would dance a hundred times with happiness if 
I see that the heart-charming beauty of the Qur’an does not remain hidden. 


We are spending our days in grief and pain— 
O Lord! Have mercy, as there is no other compassionate one. (10) 


O Lord! Is the grief for the Qur’an destined for me— 
Or there is no one else in this age who is privy to the secrets? 


I see that the pious ones have given up the way of the Qur’an— 
Regrettably, the signs of their love are gone from my heart. 


O master, the joy of life lasts but only five days— 
No one remains forever in this dust bowl. 


If today, your heart does not burn for the sake of the Qur’an, 
Then no other excuse of yours remains in front of the Incomparable one. 


Quit the chanting of Mathnavi’’ and amusement with odes and verses— 
What are these things by themselves if the majesty of the Qur’an does not 
remain. (15) 


You sit among the servants and take so much pride— 
That which is the guide—there is no one to serve it. 


What things the people do for the sake of the world’s pomp— 
Alas! The love of the Ka‘ba does not equal as much as the love of idols. 


O heedless one, get prepared for the service of the Qur’an— 
“Prior to this that the call is heard that such a such does not remain.” 
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END NOTES 


' Meaning the present world and the hereafter. 

* Gnosis is the knowledge about God and of God that is generally believed to be 
gained through spiritual rather than secular indulgence. It is a simplified, 
one-word, translation of the Arabic and Persian concepts embodied in ‘Irfan 
and Ma ‘arfa. 

> Meaning greater fear of God. 

“ Refer to End Note 2 for explanation. 

> Musk is a fragrance derived from the gland of an Asian deer. 

° Ambergris is an additive in fragrances that is derived from the sperm whales. 

’ Refer to End Note 2 for explanation. 

* Refer to End Note 2 for explanation. 

* Holy Flyer refers to the Angel Gabriel. The “place” refers to Sidratul Muntaha 
or the “farthest point”, beyond which no creature can advance. 

'° Meaning the group of Messengers. 

'' Two important functions of the Messengers or Prophets include giving of 
good news to the righteous and warnings to the wicked. Thus, they are 
commonly referred to as Bashir (the bringer of good news) and Nazir (the 
giver of warnings). 

Not having any spiritual knowledge, these persons simply filled up books 

(blackened the paper) with the imperfect knowledge that they possessed. 

A fodder tray used to feed animals. 

Meaning the “ark of faith” that can carry a person across the stormy sea of life 

and of this world. 

'S Alluding to one religion—meaning their own. 

'© Meaning the light of the prophets. 

'’ The use of the word “we” here is in the form of the “royal we” and actually 
stands for the first person singular. 

'S Refer to End Note 2 for explanation. 

'° The book is Brahin-e Ahmadiyya, in four parts, published in 1980-1982, and 
being the first major writing of Hazrat Mirza Ghulam Ahmad”. 

°° Meaning fearful of God. 

*! Meaning the faith of Islam. 

~” Refer to End Note 2 for explanation. 

*3 “Umar and Zaid is an idiom in Persian, equivalent to Tom, Dick and Harry in 

English. 
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** Majniin (literally meaning one who is crazed) was a legendary lover in the 
Middle East folklore who was madly in love with Laila. 

°° Refer to End Note 2 for explanation. 

°° Meaning the door from God. 

*7 Refer to End Note 2 for explanation. 

*8 The Inciting-self is that aspect of our self, which incites us towards error and 
sin. 

* World of secrets alludes to the world of the unseen. 

*° Referring to the constant argument made by Hazrat Mirza Ghulam Ahmad* 
that God, Who used to speak in the olden days, still converses with His 
people. 

Dust-made ones, meaning human beings that are created out of dust. 

Alluding to the mystical viewpoint that God is hidden behind several veils and 
that one needs to peel these veils away before one can partake of His beauty 
and splendour. 

Inspiration here means Divine inspiration that comes from God. The original 
Persian word used here is i/ham. 

Meaning the ache of separation from the Beloved and yearning for His 
attention and look of grace. 

Meaning that it will divert your attention from the true Beloved much as the 
idols do. 

° Partnership does not necessarily mean worshipping idols instead of God but 
also, in a broader sense, creating idols of other things in competition with 
God, such as extreme reliance on wealth and on one’s own powers and 
faculties. 

*” Meaning: falls in front of God (in prostration). 

*8 Tn the parlance of the mystics, to be annihilated on the path to God means to 
reach a certain stage of devotion and attachment with Him where the self 
(ego) of the believer is totally destroyed. 

*° Dustbowl alludes to the world. 

“© «1 imitless” meaning God. 

“! Meaning the intellect. 

® Mathnavi is a collection of poems of Maulawi Jalaluddin Rumi (1207-1273), a 
medieval Muslim mystic who wrote in the Persian language. 

*’ Mustafa, literally meaning the “chosen one”, is a name of the Prophet 
Muhammad™. 
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“ Abul-Qasim, literally meaning “Father of Qasim”, was the kuniyat of the 
Prophet Muhammad™. Kuniyat is like patronymic where a person is known in 
society as the father of such and such. 

*° A piece of wool or cloth is placed inside the inkpot to allow proper inking of 
the pen. 

“° Refer to End Note 2 for explanation. 

“’ Highly prized musk that is obtained from the deer from Tatar—a region 
located in the centre of the East European Plan (northeast of the Caspian Sea 
and covering the area of Volga River).. 

“8 Referring to Brahin-e Ahmadiyya, his first major publication. 

*° Meaning: I did not perform bai ‘at (of allegiance) of the saints. 

°° Mathnavi is the poetic work of Jalaluddin Rumi (1207-1273), a Persian poet 
and mystic. 


